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REAL EsTaTE News 

We aren’t in the business... honest! Neverthe- 
less, it seemed unwise to pass up the possibility of 
acquiring land and homes in the immediate area 
for the possible use of others in the Church who 
might wish to settle here. In the past, more than 
once we have been forced to tell people (who just 
weren't ready to do it all themselves) that there was 
scarcely any possibility of buying or renting a 
home (more or less modern-America style) in the 
immediate vicinity. 

That has changed. Using borrowed (family) 
money, we have recently purchased two nearby 
properties (actually three, but John and Michelle 
are buying one of them). One of these (about 2 
miles from the church) includes a very nicely fin- 
ished four-bedroom, two-bath two-story house, 
located with a beautiful view out over the hills to 
the west from its wrap-around porch. Access to 
the highway is close, and the house includes all 
“modern” facilities. We would very much like to 
sell or rent the house (and some immediately sur- 
rounding land) to a family within the church. 

Across the highway from this house lies an- 
other tract of land we have already purchased, part 
of a larger farm... and the owner has now offered 
us the rest of the farm, including a remarkably spa- 
cious 2000 square foot single-story home, again 
with all the “modern conveniences’. We have not 
yet made a commitment to purchase, but have 
(thanks to his generosity) till the end of May to 
decide. Let us hear from you (615/536-5239)! 
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THe Lire OF THE VENERABLE SYLVESTER OF OBNORA 
Wuose Memory THE HOLY CHURCH CELEBRATES ON APRIL 25TH 


The venerable Sylvester came to the Komel’ 
region after all the others who made their abode in 
that wilderness, and he established his dwelling at 
the very edge of a deep forest, on the banks of the 
River Obnora, not far from the settlements of 
men. He had received his spiritual training under 
the guidance of the venerable Sergius of Radonezh 
and was one of the earliest disciples of that great 
instructor. The inhabitants of those parts were 
long unaware that a hermit had come to live in 
that forest; but it happened one day that a certain 
villager, wandering from his path, came by chance 
upon the recluse’s modest cell and saw the saint 
come forth from it, clad in rags. The man entered 
into conversation with the hermit and told him 
that above the place where the venerable one dwelt 
he often saw either rays of light or a pillar of cloud. 
Sylvester was grieved that the place of his sojourn 
had become known. Still, when questioned by the 
traveler, he told him that he had long lived in that 
wilderness, subsisting on plants and roots, but he 
begged him not to tell anyone else about him. 
When his visitor asked how he managed to survive 
without bread, the saint told him that at first he 
would become weak from malnutrition and often 
had to lie down out of exhaustion; but a wondrous 
man would appear to him who, touching him 
with his hand, would strengthen him. 

Not long after this first visit, the villager came 
to the ascetic a second time, bringing with him a 
supply of bread; and after him many began to 
come for spiritual advice. Some even decided to 
live with the venerable Sylvester and built cells for 
When the number of 


hermits increased, Sylvester, with the blessing of 


themselves in the forest. 


Saint Alexis, Metropolitan of Moscow, erected a 
wooden church in honor of the resurrection of 
Christ, and became the first abbot of the new 
monastery, the first among the many founded in 
the wilderness region (Saints Sergius and Paul 
came to those parts much later than Sylvester). He 
reposed in peace, on April 25th, 1379. On an an- 
cient icon the saint is depicted holding a scroll, on 


which the following edifying words are inscribed: 


“Pay heed, beloved brethren! Fear God, and have 
the fear of Him in your heart. Keep the com- 
mandments of the Lord; do not withdraw from 
the holy churches; respect all the hierarchal, sacer- 
dotal and monastic ranks. Be patient a little while 
in this present age, my brethren, and ye will come 
to share in the kingdom of God and receive 
crowns.” 

Now, no trace remains of the primeval forests 
which formerly surrounded the monastery of the 
venerable Sylvester. The growth of the human 
population has destroyed the forest, and in its 
place fields, green meadows and beautiful pastures 
have grown up. One can glimpse from afar the 
white Church of the Resurrection on its lofty hill, 
surrounded by cozy new homes of the clergy. The 
present church, built of stone, was constructed in 
1825 on the site of the wooden Church of the 
Holy Protection, which was originally erected over 
the grave of the venerable Sylvester. The church is 
quite magnificent: the main church is dedicated to 
the resurrection of Christ, and there are chapels on 
either side, the south one being dedicated to Saint 
Sylvester. On the south side of the main church 
the much-healing relics of the wonderworker 
Sylvester rest under a shrine set on a raised plat- 
form, the floor of which is partly cut away, permit- 
ting the pious to see the saint’s coffin, which lies 
unburied, within a wooden vault. 

More than five hundred years passed from the 
time of the blessed one’s repose, and the wooden 
coffin containing the treasure of his relics was still 
whole and intact! The relics of Saint Sylvester 
were glorified by many miracles as early as the 
17th century. In 1764, the monastery was closed 
down and its temple turned into a parish church 
for the neighboring villages. This church pre- 
served several ancient icons: an icon of the Savior 
“Not-Made-by-Human-Hands”, bearing the 
faded inscription, “Our Venerable Father Sylvester 
prayed before this image”; and three icons of the 
saint, one of which, kept in the winter church, was 
an excellent example of old iconographic art and 
was borne in church processions. Also preserved 


a 


was a covering for the shrine of the saint, embroi- 
dered with gold and silk thread, which, according 
to an inscription still visible on the shroud, was 
donated by “the elder and hieromonk Sylvester for 
the monastery of Sylvester the Wonderworker, in 
1664”. 

On the slope of the hill, hidden in the shrub- 
bery, is a well dug by the venerable Sylvester, which 
long poured forth streams of pure, cool water. Pil- 
grims used to draw it forth and drink it with rever- 
ent faith. There were three other wells dug by him 
in his wood-lot, but they have all fallen into disuse 
and dried up. The wood-lot lies to the north of the 
church, and it is into its depths that the venerable 
Sylvester withdrew when the flood of pilgrims over- 
whelmed him. There he undertook his ascetic feats 
in solitude, and he left strict instructions that that 


stand of trees should never be felled. In 1645, 
Hieromonk Job, the superior of the Monastery of 
the Resurrection, disregarded the commandment of 
the wonderworker and planned to hew down those 
trees. He was struck blind for his audacity, and only 
received healing when he repented at the grave of 
Saint Sylvester. From that time [until the Bolshevik 
predations] no one dared to touch the trees of that 
grove. Despite this ban, there were few massive 
trees growing there, for time destroyed them. 

There was one other memorial of the earthly 
life of the venerable Sylvester which survived into 
modern times: north of the church, beyond the 
homes of the clergy and the beautiful hostel built 
for pilgrims, there was a chapel built at the place 
where the saint, leaving the his wooded grove, 
would come out to speak with pilgrims. 


Translated from the Russian by the reader Isaac E. Lambertsen, from The Holy Trinity Patericon (Sergiev Posad: Press of the Holy 
Trinity-St. Sergius Lavra, 1896), pp. 235-237. Copyright © 1999. All rights reserved by the translator. 


THE SUFFERING OF THE CHILD-Martyr GABRIEL, 
WONDERWORKER OF BIALYSTOK 
WHOsE MEMORY THE HOLY CHURCH CELEBRATES ON THE 20TH OF APRIL 


To reprove the ungodliness of a world “sick 
with the desire to kill Christ,” the Lord has called 
forth servants who are close to Him. The highest 
step of this calling is martyrdom. Among the as- 
sembly of martyrs whose blood “crieth out to 
God,” children are the purest victims—true 
lambs, who are slaughtered for the sins of the 
world. Their innocent souls have left this world 
either having come in contact with the spirits of 
evil which reside in the elements of nature (the 
righteous Artemius of Verkol’sk), or with wicked 
human plots (the right-believing Tsarevich 
Dimitrius of Uglich), that afterwards they might 
return to the people and bear witness, through a 
multitude of grace-bearing miracles, to the living 
Christ Who had called them to His embrace. 

Such was also vouchsafed to the child-martyr 
Gabriel of Zabludov, who was “summoned to a 
higher calling,” he being the blameless fruit of pious 
parents, and “had committed no vile deed.” He was 
born on March 22nd 1684, in the village of Zverky, 
in the parish of Zabludov, county of Bialystok, 


province of Grodno, to the family of Orthodox 
Christians, Peter and Anna Gavdel’. They named 
him for the holy Archangel Gabriel when he was 
baptized in Zabludov’s Holy Dormition Monastery, 
one of the few in western Russia to remain loyal to 
Orthodoxy and not submit to the Unia. The region 
of Zabludov was home to people of various reli- 
gious persuasions, including Jews. Gabriel was 
raised in an Orthodox manner and was noted for 
his meekness and inclination to solitary contempla- 
tion. In 1690, a great woe befell his parents: on 
April 11th, when the mother of the six-year old 
child took lunch out to his father in the fields, the 
village landlord—a Jew named Shutko—went to 
their home. Using deceitful words, he lured the 
child out of the house and secretly transported him 
to Bialystok, where he and his confederates sub- 
jected the boy to terrible tortures, piercing his flesh, 
gradually draining his blood, and crucifying him. 
On the ninth day, the child died of loss of blood, 
and they cast his body out into a clearing in the 
woods near the village of Zverky. The feast of Holy 


aisAte 


Pascha approached. Around the dead child hungry 
dogs and carrion fowl began to gather, but they did 
not touch the body. The dogs’ persistent barking 
attracted the attention of the villagers, who were 
horrified when they discovered the dead child, 
whom they carried to his home. 

As the result of an investigation the circum- 
stances of the murder became clear, and the perpe- 
trators of this outrage were brought to trial, found 
guilty and punished according to the law. A corre- 
sponding notation may be found in the records of 
the city government. The inhabitants of 
Zabludov, who had earlier complained of “the vio- 
lence of the Jews in their city,” held Gabriel to bea 
victim of cruel abuse. Amid a great concourse of 
the people, who were deeply moved by the crime, 
the body of the tortured boy was committed to the 
earth near the cemetery church in Zverky, where it 
remained for about thirty years. Early in the 18th 
century, an epidemic raged all throughout the 
Bialystok region, and thousands of people died. 
In Zverky, they buried dead children as close as 
possible to the grave of Gabriel, for they held it to 
be full of the grace of God. One day, while a new 
grave was being dug, the cover of the child- 
martyr’s coffin was dislodged. To the astonish- 
ment of those present, the relics of the saint were 
found to be untouched by corruption, despite the 
decades they had spent in the earth. The holy re- 
mains were then transferred to the church. This 
took place in 1720. 

In 1746, the church of the village of Zverky 
burned to the ground (some said the fire was de- 
liberately set), but the relics were discovered whole 
and intact. Only one hand of the body showed 
any damage from the fire, this being permitted to 
strengthen the Faith among the Orthodox people. 
For when the holy relics were transferred to the 
Monastery of Zabludkovsk, the hand which had 
been damaged was miraculously restored, new 
skin growing over the bones! 

As the depredations of the Uniates increased, 
on May 9th, 1755, Archimandrite Michael 
(Kozachinsky) transferred the relics to Holy Trinity 
Monastery in Slutsk, one of the strongest centers of 
Orthodoxy in western Russia, for their safety. The 
procession with the holy relics, nearly two hundred 
miles in length, was a triumph for Orthodoxy in 


Belorussia. Archimandrite Michael later composed 
a poem recounting the martyr’s sufferings. 

In 1820, the name of the child-martyr Gabriel 
was entered in the lists of the saints venerated by 
the Holy Orthodox Church. 

The living memory and honor shown the 
child-martyr Gabriel by the people inspired them 
to build a church in his native village of Zverky. 
Eight years later it burned down, but the icon of 
the martyr was miraculously preserved. In 1894, 
an annual procession was initiated, from 
Zabludov to Zverky. 

Along the western borderlands of Russia, 
Gabriel has long been venerated as a saint. He is 
most often resorted to for help in healing chil- 
dren. The martyr is commemorated on April 
20th, the day of his martyrdom, and Holy Spirit 
Day, when his relics were borne in procession 
around the monastery church. 

Life in the border regions of Russia was often 
unsettled, and the holy relics were moved from 
place to place at various times. Between 1910 
and 1912, they were temporarily transferred 
from Slutsk to the cathedral in Bialystok, and 
later to the Suprasl’ Monastery; and during the 
evacuation due to the approaching front, Bishop 
Vladimir of Bialystok moved the shrine and relics 
back to Slutsk for their safety. In the 1930s, the 
Monastery of Slutsk was liquidated and the relics 
moved to Minsk, at first to a museum, and later 
to the Church of the Transfiguration. In 1944, 
they were brought to the Church of the Protec- 
tion of the Mother of God in Grodno, where 
they remained until September 21st 1992, when, 
with the blessing of Archbishop Savva of 
Bialystok and Gdansk and the hierarchy of the 
Church of Belorussia, the relics of the child-mar- 
tyr Gabriel were transferred with great solem- 
nity to the Cathedral of St. Nicholas in 
Bialystok. September 22nd, the day of their re- 
turn to their homeland, was established as a new 
feast in memory of the mighty helper of the Or- 
thodox Faith in the western region, the “fervent 
advocate before the Lord” for the grieving and 
afflicted. A possessor of courageous valor, a de- 
nouncer of ungodliness, the blessed Gabriel 
even now brings to contrition those ashamed of 
their own lack of faith. 


Translated from the Russian by the reader Isaac E, Lambertsen, from Akathist Hymns to Russian Saints, Vol. I (St. Petersburg: 
Titul Publishing House, 1995), pp. 526-528. Copyright © 1998. All rights reserved by the translator. 
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ORTHODOXY AND HETERODOXY 


BY PROTOPRIEST VICTOR POTAPOV 
(continued from Living Orthodoxy #115) 


REPENTANCE. Besides absolution of sins in 
the sacrament of repentance, the so-called “indul- 
gences” are allowed by Roman Catholics as well (on 
the origin of indulgences, see Chapter IX). Catholics 
teach that, for the satisfaction of God’s justice, a man, 
even though forgiven in repentance, must bear tem- 
poral punishments for his sins — here on earth in 
various misfortunes and after death in purgatory. But 
since man is weak and infirm, it is possible, in leniency 
to him, to free him from these temporal punishments 
by virtue of the superabundant merits of the Savior 
and the saints, which constitute the treasury of the 
Church. The right to grantindulgences belongs to the 
popeas the vicar of Christ on earth. At confession, the 
priest diligently investigates the faults of the penitent 
and then imparts to him such a quantity of super- 
erogatory good works performed by the saints as is 
necessary in order to expiate the sins of the penitent. 

In this way, the great sacrament of the spiritual 
cleansing and the grace-filled treating of the sinful 
soul took on in Catholicism the character ofa judicial 
interrogation and a mechanical reckoning of the 
actions of one man by another. Indulgences are not 
usually given out gratis, but are often sold for money 
— under the pretext, of course, of performing good 
works with this money. The mercenary distribution 
of indulgences served as the main occasion for the 
separation of the Lutherans and the reformers from 
the Roman Catholic confession. 

Some confuse the Orthodox and Catholic ap- 
proaches to epitimia [penances] (the Greek word 
epitimion means penalty), which are completely dif- 
ferent from one another, and the Roman Church’s 
practice of giving out indulgences with penances. 

In the language of the church canons, an 
epitimia signifies the voluntary performance of 
certain works of piety (prolonged prayer, alms, 
intensified fasting, pilgrimage, and the like) by the 
one who has confessed, as designated by the confes- 
sor. An epitimion does not have the significance of 
a punishment, a punitive measure or a deprivation 
of the rights of a member of the Church; it is only 
a “spiritual treatment.” Canon CII of the Sixth 
(Ecumenical Council says: 


They that have received authority from God to bind 
and to loose sins ought to consider the quality of the 
sin and the willingness of the sinner for conversion, 
and thus make use of a treatment appropriate to the 
disease, lest, by not maintaining moderation in the 
one and the other, they lose the salvation of the 
diseased one. For the disease of sin is not always the 
same, but various and multiform, and produces 
many forms of harm, from which evil develops 
abundantly and spreads further, until it is checked 
by the power of the one treating it. 


Protopresbyter Michael Pomazansky writes: 

From this is apparent the unacceptability of the 
Roman Catholic view of penances, which proceeds 
from legal concepts according to which: a) every sin 
orsum ofsins must havean ecclesiastical punishment 
(apart from the fact that often misfortunes, for 
example, illnesses [as Catholics think — V.P.], are 
a natural recompense for sin, so that often the sinner 
himself can see in his fate a Divine punishment for 
sins); b) this punishment can be removed by an 
“indulgence,” which can be given even in advance, 
for example, on the occasion of jubilee celebrations; 
c) the Church, that is, its head, the Bishop of Rome 
(the Pope), in giving indulgences, applies to persons 
who are subject to penance the “merits of the 
saints,” taking them from the so-called “treasury of 
supererogatory works.” 

If among certain Western teachers of the an- 
cient Church, penances were called “satisfactions,” 
they were called this only in the moral sense, as a 
means for deepening the awareness of sinfulness in 
the sinner, this being “satisfactory” for the aim of 
edification, and not as a legal justification 30 


THE EUCHARIST. With Catholics, this 
sacrament is performed, in essence, by the priest 
alone, in accordance with the right vested in him, at 
the time when he, becoming all but identified with 
the Lord Himself, pronounces the “words of insti- 
tution.” In the Orthodox understanding, these 
words also have a great significance, but the sacra- 
ment of the changing of bread and wine into the 
Lord’s Body and Blood is performed by the prayer 
of the whole Church, in the course of the whole 
Liturgy, and is only completed by the invocation of 
the Holy Spirit. 

With the help of scholastic concepts, Catholic 
doctrine also attempts to explain the eucharistic 


_ = 


miracle itself excessively rationalistically. Accord- 
ing to this explanation, only the appearance of 
bread and wine remains unchanged, but their es- 
sence (substantia) is changed into the Body and 
Blood of Christ. 

Orthodox ecclesiastical consciousness rever- 
ently refrains from such a rationalistic penetration 
of the mystery. In it, the conviction prevails that 
the bread and wine, remaining themselves in ap- 
pearance, at the same time become the Body and 
Blood of the Lord, justas red-hot iron becomes fire, 
and just as the Lord Jesus Christ is simultaneously 
God and man. 

Concerning this, Father Michael Pomazansky, 
in his Orthodox Dogmatic Theology, writes thus: 


Thus the sanctified Gifts 1) are not only signs 
or symbols, reminding the faithful of the redemp- 
tion, as the reformed Zwingli taught; and likewise, 
2) it is not only by His “activity and power” (“dy- 
namically”) that Jesus Christ is present in them, as 
Calvin taught; and finally, 3) He is not present in the 
meaning only of “penetration,” as the Lutherans 
teach (who recognize the co-presence of Christ 
“with the bread, under the form of bread, in the 
bread”); but the sanctified Gifts in the Mystery are 
changed or (a later term) “transubstantiated” into 
the true Body and true Blood of Christ, as the 
Saviour said: For my flesh is meat indeed, and my 


blood is drink indeed (John 6:55).>! 


Further, Father Michael Pomazansky cites 
words from the “Epistle of the Eastern Patriarchs” 
(eighteenth century): 


“We believe that in this sacred rite our Lord Jesus 
Christ is present not symbolically (4pikos), not 
figuratively (eikonikos), not by an abundance of 
grace, as in the other Mysteries, not by a simple 
descent, as certain Fathers say about Baptism, and 
not through a ‘penetration’ of the bread, so that the 
divinity of the Word should ‘enter’ into the bread 
offered for the Eucharist, as the followers of Luther 
explain it rather awkwardly and unworthily — bur 
truly and actually, so that after the sanctification of 
the bread and wine, the bread is changed, transub- 
stantiated, converted, transformed, into the actual 
true Body of the Lord, which was born in Bethlehem 
of the Ever-Virgin, was baptized in the Jordan, 
suffered, was buried, resurrected, ascended, sits at 
the right hand of the God the Father, and is to 


appear on the clouds of heaven; and the wine is 


changed and transubstantiated into the actual true 
Blood of the Lord, which, at the time of His 
suffering on the Cross was shed for the life of the 
world. Yet again, we believe that after the sanctifi- 
cation of the bread and wine there remain no longer 
the bread and wine themselves, but the very Body 
and Blood of the Lord, under the appearance and 
form of bread and wine.”32 


With Roman Catholics, the Mass, in which the 
bloodless sacrifice is offered, is performed in a two- 
fold manner: either it is served aloud, with singing 
and playing on an organ, or it is read through in a 
whisper, secretly. And since there may be several 
altars in Catholic churches at the same time, so- 
called “low” Masses are often performed simulta- 
neously with that which is served aloud at the main 
altar. There were no “low” liturgies in Christian 
antiquity whatsoever, and the simultaneous serving 
of several liturgies in one church was not allowed. 

The very transubstantiation of the Holy Gifts, 
according to Catholic teaching, takes place not 
during the blessing of them and the invocation of 
the Holy Spirit, as the Orthodox Church teaches 
and as the ancient manuscript copies of the liturgies 
testify (in the Catholic Mass, in general, there is no 
priest’s prayer concerning the invocation of the 
Holy Spirit), but during the pronunciation of the 
words: “take, eat” and “drink ye all of it.” 

At the Mystical Supper, as the Evangelists re- 
count, the Lord at first rendered thanks, then blessed 
the offered bread and wine and only afterwards 
pronounced the words, “take, eat...” From this, it 
becomes clear that the transubstantiation was per- 
formed by prayer and blessing, while the words 
“take, eat...” signify a simple invitation to the 
apostles to approach and receive the Holy Gifts and 
indicate the mystical significance of the Eucharist. 

A substantial deviation from Orthodoxy lies 
also in the fact that the laity are deprived of the holy 
Chalice, that is, they are deprived of communicat- 
ing of the immaculate Blood of Christ, contrary to 
the Lord’s direct words: “drink ye ALL of it.” This 
innovation was first allowed in the West in the 
twelfth century, with the aim of showing in the very 
communicating the superiority of the clergy over 
the laity; later it was confirmed at the Council of 
Trent. In justification of their deviation, Roman 
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Catholic theologians thought up some pretexts, 
such as, “there is no necessity for the laity to 
communicate of the Holy Blood separately because 
where the Body is given, there the Blood is given,” 
or “when there is a multitude of communicants, it 
is easy to jostle and spill the Chalice.” 

The Lord’s words, “Verily, verily, I say unto you, 
Except ye eat the flesh of the Son of man, and drink 
his blood, ye have no life in you” (John 6:53), 
confirm the correctness of the Orthodox method of 
receiving the sacrament — under both species. The 
teaching on the necessity for everyone to communi- 
cate under two species is also clearly expressed in the 
apostolic epistles (see, for example, I Cor. 10:16-17 
and 11:26-30). The patristic works also testify 
against the Roman practice. St. John Chrysostom 
(fourth century) says, “we are all equally counted 
worthy of the Body and Blood of Christ — not as 
happened in the Old Testament: the priest would eat 
some parts of the sacrifice and the people would eat 
other parts. Now it is not so, but one Body and one 
Chalice is offered to everyone...” 

Since little children cannot receive solid food, 
Catholics, having taken the Chalice away from the 
laity, have thereby deprived infants of Holy Com- 
munion altogether. This deviation appeared no 
earlier than the twelfth century. Roman theolo- 
gians adduce the following grounds: It is necessary 
to approach Communion with a consciousness of 
the importance and significance of this sacrament 
and after proper preparation; in Sacred Scripture 
there is no command to communicate infants; for 
the salvation of children, baptism alone is suffi- 
cient. But communion of the Body and Blood of 
Christ serves for us as a means of uniting with 
Christ, the Source of our spiritual life received in 
the sacrament of Baptism. Catholics bar the way 
for infants to the closest communion with Him, 
Who once said “Suffer the little children to come 
unto me, and forbid them not” (Mark 10:14). 

With Catholics, the Eucharist is performed not 
on leavened bread, as with us, but on unleavened, 
despite the fact that the very word artos, which is 
used in the Greek text of the Gospel in the narration 
of the institution of the sacrament, signifies pre- 
cisely leavened, fermented, risen bread. Catholics 


cite the fact that the Saviour allegedly performed 
the Mystical Supper on the first day of unleavened 
bread and, consequently, on the unleavened bread 
(wafers) used by virtue of the prescriptions of Judaic 
law. However, from the Evangelist John’s narra- 
tion, it follows that Christ performed the Mystical 
Supper a day before the onset of the Judaic feast of 
Pascha (John, Ch. 13); otherwise, how then on the 
next day could the Sanhedrin have judged Him; 
how could Joseph of Arimathza have bought the 
winding sheet and the myrrh-bearers the aromat- 
ics? Since unleavened bread had a ritual signifi- 
cance for the Jews, Christ, having performed the 
Mystical Supper on leavened bread, underscores 
thereby that He is abrogating the Judaic ritual law. 

The use of unleavened bread, which was con- 
firmed in the West in the eleventh century, led it as 
well to certain other deviations from the tradition 
of the ancient Church. Since unleavened bread 
does not require special preparation at the Liturgy, 
its whole first part — the proskomedia — was lost. 
In this way, Western Christians are deprived of the 
ancient church custom of commemorating all the 
members of the Church, living and dead, before 
Christ’s Sacrifice and of praying that their sins 
would also be washed away by the true Blood of 
Christ, just as the particles of the prosphoras taken 
out for them are washed in the holy eucharistic 
Chalice. And when the communion of the laity 
takes place at the Catholic Mass, the priest, besides 
the main unleavened bread, from which he himself 
communicates, consecrates others as well, little 
ones, one for each communicant. This custom 
contradicts the very concept of the unity of the 
eucharistic Sacrifice; communion from one bread 
has, according to the teaching of the Word of God, 
a profound dogmatic and moral significance: “For 
we being many are one bread, and one body: for we 


are all partakers of that one bread” (I Cor. 10:17). 


30 Protopresbyter Michael Pomazansky, Orthodox 
Dogmatic Theology, trans. Hieromonk Seraphim Rose 
(Platina, California: St. Herman of Alaska Brotherhood, 
1984), pp. 293-294. 
31 [bid. pp. 279-280. 


32 Ibid. p. 280. 


(to be continued in the next issue) 
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RESURRECTION OR DECEPTION ? 
A Criticat Look at THE GospeL ACCOUNTS 


Dear Father, 
Christ is risen! Truly He is risen! 

During Great Lent, when we prepare to cel- 
ebrate the Resurrection of Christ, I received a leaf- 
let you sent me entitled “The Resurrection: What 
is the evidence?” put out by Jews for Judaism; you 
ask for my comments. Here they are. 

This organization’s name, Jews for Juda- 
ism, suggests it is a reaction to Jews for Jesus, a 
kind of Protestant denomination of Jews pro- 
fessing faith in Jesus Christ. The leaflet ad- 
dresses a specific reader: “As a Jew examining 
the case for the resurrection, you should not be 
swayed by conjecture or hearsay, but demand 
clear proof.” 

As Christians who confess our faith that “He 
rose again the third day according to the Scrip- 
tures” we are not the prime target of this item, but 
it raises questions and reflects attitudes that show 
up all too frequently nowadays. We must be pre- 
pared to deal with them. 

Our attitude is determined by our faith and 
participation in the Resurrection of Christ. The at- 
titude of the author of the leaflet is determined by 
his rejection of it. We must guard the inclinations 
of our heart and mind; the questions presented in 
this leaflet and similar materials can be venomous. 
If they wound us with one of their poisonous barbs 
the healing process may not be easy. 

Our Paschal celebration of the Resurrection 
bristles with the exclamation: “Let God arise and 
let His enemies be scattered!” This must be our 
response to a cynical and negative attitude towards 
our faith in the Resurrection. 

Decisive rejection of an attitude does not 
mean we reject reason, however. We are not so 
irrational as to think everything can be reduced to 
reason. Reason is a tool: it is used for a purpose 
within given limits. Our faith surpasses reason; it 
also encompasses it and enlightens it. 

By seeking out proper answers to the questions 
presented in this leaflet we can armor ourselves for 
one aspect of the spiritual struggle we wage as 


Christians, and so I suggest we take a rather de- 
tailed look at this leaflet. 

It consists of a cover page followed by a two- 
page “study” of evidence from the New Testament, 
which bears the name of Rabbi Tovia Singer, and a 
final page listing eleven questions about the Resur- 
rection. 

I will use the American Bible Society edition of 
the King James Version of the New Testament 
throughout, so that if you share these lines with 
others, they can check the references for themselves. 

We intend to base our replies on the Holy Fa- 
thers’ understanding of the Scriptures. In the fa- 
thers we have an unbroken chain of biblical teach- 
ers beginning from the direct disciples of the 
apostles and evangelists themselves. Their inter- 
pretation of Scripture is rooted in the understand- 
ing Christ granted to His disciples. 

The Holy Fathers have given us the Scriptures 
by diligently sorting out which books and writings 
belong in the Holy Bible and which do not. They 
carefully studied and preserved reliable texts of the 
Scriptures as well as their traditional interpretation. 
With their reverence for the sacred text, their pro- 
found understanding of its context and having 
searched its depths with sweat and tears to find 
spiritual nourishment in their hunger and thirst for 
righteousness, they are natural authorities for us. 

It would be a serious mistake for us to fail to 
point out that the principles which we follow here 
by no means provide the guidelines for the great 
bulk of modern scholarly and popular studies of 
the New Testament. These work on a great variety 
of very different principles, stem from many tradi- 
tions, each serving its own purpose. Any acquain- 
tance with them must include a clarification of 
what these principles and goals are; failure to do so 
only increases confusion and misunderstanding. 

We must bear in mind that rational argumen- 
tation is very limited and often counter- 
productive in dealing with spiritual matters. Act- 
ing too cleverly can compromise our sincerity and 
credibility. We must not deceive ourselves. 
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Examining the Scriptures can be edifying 
when we are sincerely searching for saving truth. 
It is with this purpose in mind that I invite you to 
join me in seeing what we can learn from Rabbi 
Singer’s critical “study”. 


1. THE Cover Pace. 

The reader is addressed as a rational person: 
“If you were the judge presiding over a murder 
case, you would want to be absolutely certain be- 
fore convicting the defendant.” But the case here 
does not concern murder. 

Back during the wave of discussion of the guilt 
of the Jews in the death of Christ, when both Prot- 
estant and Catholic scholars addressed this theme 
along with the second Vatican Council, a judge of 
the Israeli Supreme Court responded to a request 
that the newly-established state of Israel re- 
examine the trial of Jesus by the Jewish Sanhedrin; 
he published his findings in a ponderous tome. 
According to this judge’s interpretation of the 
Gospel evidence, the Jews tried to save Jesus from 
execution by the Romans, but Jesus was too head- 
strong to co-operate, so their efforts failed. More- 
over, some evil genius concocted a mythical ac- 
count of betrayal by Judas, an account which the 
Israeli judge found to be a total fabrication. Such 
is the most recent authoritative statement of Jew- 
ish jurisprudence on the murder charges. 

Here the reader is invited to be judge in a trial 
for resurrection — the victim of an unjust execu- 
tion did not stay dead. The four Gospel accounts 
of Christ's Resurrection are to be treated like wit- 
nesses in a court of law. “If the prosecutor calls his 
key witnesses,” the author advises us, “but each 
tells a different story, his case would be very shaky. 
The defense attorney will argue for the acquittal of 
his client by demonstrating the weakness of the 
prosecutor's case. He will impeach the state’s 
witnesses by showing how their accounts are 
contradictory.” 

We might add that lawyers have also been 
known to use all kinds of tactics to confuse wit- 
nesses and discredit or suppress their testimony, as 
well as employing an array of subtle tricks to influ- 
ence the judge. 

In this case our author warns the judge prior 


to submitting the evidence: “The stories told in 
the New Testament are so inconsistent, that the 
resurrection story collapses under careful scrutiny. 
The conflicting testimony of the evangelists is so 
unreliable, it would not stand up to critical cross- 
examination in any court of law. Yet, the entire 
Christian faith is based upon this story.” 

This is by no means an impartial statement; this 
is an accusation the author must prove. We will see 
how he goes about doing this. But first let us exam- 
ine an assertion made in the opening paragraph. 

“What is the evidence for the belief that Jesus 
rose from the grave? Aside from the accounts in 
the New Testament, there is no independent sup- 
portive documentation, nor is there any circum- 
stantial evidence. The entire claim hangs exclu- 
sively on the New Testament texts.” 

The author has forgotten that Josephus, the 
first century AD Jewish historian, not only refers to 
Jesus of Nazareth but also to His Resurrection: 
“Now, there was about this time Jesus, a wise man, 
if it be lawful to call Him a man, for He was a doer 
of wonderful works — a teacher of such men as re- 
ceive the truth with pleasure. He drew over to Him 
both many of the Jews, and many of the Gentiles. 
He was [the] Christ; and when Pilate, at the sugges- 
tion of the principal men amongst us, had con- 
demned Him to the cross, those that loved Him at 
the first did not forsake Him, for He appeared to 
them alive again the third day, as the divine proph- 
ets had foretold these and ten thousand other won- 
derful things concerning Him; and the tribe of 
Christians, so named from Him, are not extinct to 
this day.” [The Antiquities of the Jews, book 18, chap- 
ter 3, §3; t. Wm. Whiston; Hendrickson, Peabody 
MA, 1987]. There is plenty of independent histori- 
cal evidence for the early spread of Christianity, in- 
cluding the Christian teaching concerning the Res- 
urrection. The author has overstated his case. 

Equally misleading is his statement that: “the 
entire claim hangs exclusively on the New Testa- 
ment texts.” St. Paul writes to an early church, 
founded before the Gospels were written, that “I, 
brethren, when I came to you, came not with ex- 
cellency of speech or of wisdom, declaring unto 
you the testimony of God. For I determined not 
to know any thing among you, save Jesus Christ 
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and Him crucified. And I was with you in weak- 
ness, and in fear, and in much trembling. And my 
speech and my preaching was not with enticing 
words of man’s wisdom, but in demonstration of 
the Spirit and of power: that your faith should not 
stand in the wisdom of men, but in the power of 
God” (1 Cor 2:1-5). Itis the spiritual power of the 
Risen Christ that brought the Church to life. If 
the author thinks that he can “disprove” Chris- 
tianity by his homely nitpickings at the New Tes- 
tament text he is badly mistaken. 

Nonetheless the introductory page ends with a 
bit of good advice: “There is a holy spark in your 
soul that is crying out for clarity and truth. 
Prayerfully examine the evidence — this is one of 
the most important decisions of your life.” 


PART I. 
THE STUDY SHEET 


The two page “study” of the Gospel evidence 
is laid out on a grid, giving a question on each line 
and the answers found in each of the four Gospels; 
comments are added in the form of notes placed 
throughout the grid. The lay-out appears to pro- 
vide a clear comparison of the individual Gospels 
reply to each of the questions; the chapter and 
verse numbers are conveniently provided. 


2. PRELIMINARY QUESTIONS. 


The first six questions do not concern the Res- 
urrection but deal with preceding events. Let us 
consider these six questions in order. 

1. “Who carried the cross?” The first three 
Gospels (the synoptics) tell us it was Simon of 
Cyrene, but in the slot for the Gospel of John is 
written (and the words are underscored) “Only 
Jesus himself carried the cross!” 

What a startling contradiction in reply to such 
an elementary question! But since the author in- 
vites us to study the matter carefully and prayer- 
fully and invites us to cross-examine our witnesses, 
let us not move on immediately to the next ques- 
tion. We turn instead to the Gospels, reading the 
verses cited on the study sheet in their context. 

“And after that they had mocked Him, they 
took the robe off from Him, and put His own 


raiment on Him, and led Him away to crucify 
Him. And as they came out, they found a man of 
Cyrene, Simon by name: him they compelled to 
bear His cross” (Mt 27:31-32). 

“And when they had mocked Him, they took 
off the purple from Him, and put His own 
clothes on Him, and led Him out to crucify 
Him. And they compel one Simon a Cyrenian, 
who passed by, coming out of the country, the 
father of Rufus and Alexander, to bear His cross” 
(Mk 15:20-21). 

“And as they led Him away, they laid hold 
upon one Simon, a Cyrenian, coming out of the 
country, and on him they laid the cross, that he 
might bear it after Jesus” (Lk 23:26). 

“And they took Jesus, and led Him away. And 
He bearing His cross went forth into a place called 
the place of the skull, which is called in the He- 
brew Golgotha” (Jn 19:16b-17). 

Three Gospels tell us that while they were tak- 
ing Jesus out to be crucified, they came upon Si- 
mon of Cyrene and forced him to carry the cross. 
The Gospel of John states that when they started 
out, He carried the cross Himself. Is there a con- 
tradiction here or does St. John’s Gospel simply 
include a detail not in the other three Gospels? 

A careful look at the verb forms employed and 
the context by no means excludes this possibility. 
Note that St. John does not state that “only” Jesus 
carried the cross; this word was added by the au- 
thor of the “study”. Furthermore, we are told in 
two Gospels that Simon was coming into the city 
from the country. Is it unreasonable to think he 
happened upon the procession on one of the main 
streets or at one of the gates of the city? He could 
hardly have wandered into the fortress where Jesus 
was being held. Also the ancient tradition that 
Jesus proved unable to carry the cross Himself af- 
ter the floggings and other abuse He suffered sup- 
ports such an interpretation. 

Thus, on closer examination, the first ques- 
tion does not yield results as conclusive as the au- 
thor would like us to believe. 

2. The second question is in two parts: “A) At 
what time was Jesus crucified? B) On which day 
was Jesus crucified?” We will discuss the answers 
to each part separately. 
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A) Concerning the time of day of the Crucifix- 
ion the author quotes only two Gospels: “And it 
was the third hour, and they crucified Him” (Mk 
15:25); “...and about the sixth hour he [Pilate] 
saith unto the Jews,” (Jn 19:14). Thus St. Mark’s 
Gospel says: it was “the third hour” when Christ 
was crucified, while St. John states the culmina- 
tion of the confrontation with Pilate took place 
“about the sixth hour”, after which He was taken 
out and crucified. 

On the study sheet, the author has translated 
these indications of time of day into modern hours 
and minutes, underscoring the numbers. “The 
third hour” he presents as “9:00 am”, “about the 
sixth hour” as “12:00 PM noon.” Under the latter 
he adds the comment: “Jesus was not crucified 
until after the SIXTH HOUR!” 

First of all “about the sixth hour” and “after 
the sixth hour” are not the same. 

Second, translating the Gospel’s indication of 
time of day into modern clock time is also deceiv- 
ing. The Gospel gives an approximate time of day; 
the clock time underscored and placed in first place 
by the author is a precise time which corresponds to 
the Gospel evidence only very approximately. 

The ancients divided the day time into twelve 
hours—not by a clock but by the sun. They com- 
monly spoke only of the first, third, sixth, ninth 
and twelfth hours, which would correspond 
roughly to early morning, middle of the morning, 
middle of the day, mid-afternoon, and sunset. 
Note the role of the sun; the apostles were not 
wearing digital watches. 

Given the context then of rough approxima- 
tions, is it such a glaring contradiction for one ac- 
count to say it was about the middle of the morning 
when the Crucifixion took place, while another says 
the trial procedures ended about the middle of the 
day? All four accounts agree that the confrontation 
before Pontius Pilate took place during the morn- 
ing, that Christ was then crucified, and that He ex- 
pired on the Cross in the afternoon. 

The three synoptic Gospels further add that 
“from the sixth hour there was darkness over all 
the land unto the ninth hour” (Mt 27:45; Mk 
15:33; Lk 23:44)— from the middle of the day to 
the middle of the afternoon, from the time Jesus 


was crucified to the time He expired on the Cross. 
St. Mark puts it: “And when the sixth hour was 
come”, while St. Luke indicates it was “about the 
sixth hour”. This further evidence is not presented 
by the author. 

Moreover, it should be noted that the con- 
cern of the Gospels at this point is not so much in 
giving a precise time of day as in indicating the 
sequence of events. The significance then of St. 
Mark’s note about the third hour need not be 
blown out of proportion. 

B) “On which day was Jesus crucified?” The 
answers provided on the study sheet are: “On the 
first day of Passover” for the three synoptic Gos- 
pels and (underscored) “The day BEFORE Pass- 
over (Passover-eve)” in the column for St. John. 
Here again the author has taken the liberty of 
paraphrasing the Gospels. He has also added a 
note concerning the synoptic Gospels’ evidence: 
“All three Synoptics agree that the Last Supper was 
a Passover Seder.” Let us start with that note. 

The three synoptic Gospels tell us that Jesus 
and His disciples used “artos’—the Greek word 
for leavened bread (Mt 26:26; Mk 14:22; Lk 
22:19); does Rabbi Singer think the Jews use leav- 
ened bread for the Passover Seder? 

St. John’s dating is reported correctly (see Jn 
12:1; 18:28; 19:31); the Lord’s Supper took place 
on the eve of the Passover. The synoptics, how- 
ever, do not state that this meal took place on “the 
first day of the Passover”. “The first day of the 
feast of unleavened bread” (Mt 26:17); “the first 
day of unleavened bread, when they killed the 
passover” (Mk 14:12); “the day of unleavened 
bread, when the passover must be killed” (Lk 
22:7); these are the words of the synoptic Gospels. 

Well then how is it they ate leavened bread 
(artos) when it was the first day of unleavened 
bread? Once again we must understand the reck- 
oning of time in the Scriptures. The day began in 
the evening; the Mystical Supper took place at the 
beginning, that is on the evening before the day on 
which leavened bread and all leavening was re- 
moved from Jewish homes and the Passover lambs 
were sacrificed. The Passover Seder was eaten the 
following evening, the beginning of the first day of 
the Passover. The synoptics and St. John thus 
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agree: the Lord’s Supper took place on the eve of 
the Passover, the first day of unleavened bread. 

Unfortunately, many Protestants and Catho- 
lics also have misconstrued the Gospels’ indication 
of the day on which these events occurred. More- 
over, the Mystical Supper was not a typical Pass- 
over Seder. This was a unique event, the fulfill- 
ment of the old Mosaic Passover and the first cel- 
ebration and institution of the New Passover. 
Jesus Christ gave Himself to His disciples in Holy 
Communion, which is why there is no mention of 
a Passover lamb: neither were a number of other 
traditions observed, as a careful reading of the 
Gospels reveals. Besides, this was the night before 
the observance of the Old Testament Passover. 
Christ, “the Lamb of God Who taketh away the 
sins of the world,” was crucified later that same 
day, while the Passover lambs were being sacrificed 
in the Temple. 

3. “A) Did Jesus drink? B) What was in the 
drink?” The study sheet has it that St. Matthew 
and St. John say He did drink, while St. Mark 
says He did not; that St. Matthew says the drink 
was wine mixed with gall, St. Mark wine mixed 
with myrrh, while SS Luke and John say it was 
vinegar. The author is gracious enough to add 
that this vinegar was sour wine; this gives the 
superficial impression that he is being impartial. 
Comparison with the actual words of the Gos- 
pels gives a very different impression. 

In stating that St. Matthew claims Jesus did 
drink (in contrast to St. Mark who says he did 
not), the author cites Mt 27:34: “They gave Him 
vinegar to drink mingled with gail: and when He 
had tasted thereof, He would not drink.” Does 
this say He drank or not? Does this contradict St. 
Mark’s statement: “And they gave Him to drink 
wine mingled with myrrh: but He received it not” 
(Mk 15:23)? On the study sheet the two are 
placed in direct opposition: Mt “YES”; Mk “NO”. 

Furthermore, this incident when Christ re- 
jected a drugged drink after He had just been 
nailed to the Cross is not mentioned by St. John, 
but all four Gospels tell of the drink of vinegar 
(sour wine) given to Him at the end of His agony 
on the Cross (Mt 27:48; Mk 15:36; Lk 23:36; Jn 
19:29), although it is not clear whether St. Luke is 


speaking of the first or the second incident. 

4, The same method is employed in trying to 
make St. Luke’s account of the repentant thief 
contradict the accounts of SS Matthew and Mark, 
who like St. John, do not mention this incident 
(Mt 27:44; Mk 15:32: Lk 23:39-41). 

5. “What were Jesus’s last dying words on the 
cross?” On this point the Gospel accounts differ, 
but they differ not so much among themselves as 
with the author’s presentation. He claims SS. 
Matthew and Mark state His dying words were the 
opening verse of Psalm 21(22), but in the Gospels 
themselves we read that after these words, “Jesus, 
when He had cried again with a loud voice, 
yielded up the ghost” (Mt 27:50); “And Jesus cried 
with a loud voice, and gave up the ghost” (Mk 
15:37). Both these Gospels thus indicate the Lord 
made a further exclamation before He expired. 

St. Luke writes, “And when Jesus had cried 
with a loud voice, He said, Father, into Thy hands 
I commend My spirit: and having said thus, He 
gave up the ghost” (Lk 23:46). Here there is men- 
tion both of the loud exclamation and of further 
words spoken. 

St. John writes, “When Jesus therefore had re- 
ceived the vinegar, He said, It is finished: and He 
bowed His head, and gave up the ghost” (Jn 
19:30). St. John does not tell us if these words 
were pronounced in a loud cry or quietly, al- 
though St. John is the only one of the Gospel writ- 
ers who was present at the Crucifixion. 

These are the actual differences in the Gospels’ 
accounts; are they mutually exclusive? 

6. “When did Mary prepare the spices?” Not- 
ing St. Matthew’s silence on this point, the author 
provides the following answers: “After the Sabbath 
was over (Mk 16:1); “Before the Sabbath started” 
(Lk 23:56); “Nicodemus, NOT Mary, prepared 
the spices BEFORE the Sabbath” (Jn 19:39). 

St. John tells us that “there came Nicodemus, 
which at the first came to Jesus by night, and 
brought a mixture of myrrh and aloes, about a 
hundred pound weight. Then took they the body 
of Jesus, and wound it in linen clothes with the 
spices, as the manner of the Jews is to bury” (Jn 
15:39-40). We are told not when the spices were 
prepared, but when they were used, just as we are 
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told that it was Nicodemus who brought them. 
That is how St. John’s Gospel answers the author's 
question: “When did Mary prepare the spices?” 

SS. Mark and Luke tell us that after the hasty 
burial described above and after the Sabbath was 
over, the women came back to the sepulchre to 
complete the burial procedures. “And when the 
sabbath was past, Mary Magdalene, and Mary the 
mother of James, and Salome, had bought sweet 
spices, that they might come and anoint Him” 
(Mk 16:1); “And they returned, and prepared 
spices and ointments; and rested the sabbath day 
according to the commandment. Now upon the 
first day of the week, very early in the morning, 
they came unto the sepulchre, bringing the spices 
which they had prepared, and certain others with 
them” (Lk 23:56-24:1). Thus we have several 
women, and more than one with the name Mary, 
making further preparations to complete the 
burial before and after the sabbath. This is how 
these two Gospels answer the question: “When 
did Mary prepare the spices?” 

Apparently, the author crafted the above ques- 
tions and answers to create the impression that the 
Gospels are in gross contradiction to one another 
before presenting his case concerning the Resur- 
rection. By thus prejudicing the reader in advance 
he hopes to make his case all the more convincing. 
Perhaps he has revealed more about himself, how- 
ever, than Gospel truth. 

Our “cross-examination” of the witnesses in- 
dicates that in some instances individual Gospels 
relate or omit particular incidents or details 
(Questions 1,4,5); in other instances there is fur- 
ther evidence in the Gospels which explains the 
would-be problem (Questions 3,6); in yet other 
instances the evidence has been interpreted 
wrongly (Question 2). 

The author could have picked at other topics 
and obtained the same results. The inscription 
placed over the Cross, for instance, is a point cer- 
tain critics of the Gospel have belabored, each 
with his own axe to grind. The Gospels all say 
there was an inscription and fundamentally agree 
on what it was, but each gives different details. 

The same “critical” method could be em- 
ployed in the Old Testament with, say, the history 


of Israel in the Books of Kings and Chronicles. 
Our clever lawyer could exploit the discrepancies 
between those two accounts, manipulate other ar- 
cheological and historical evidence, and “prove” 
that Israel never existed at all. 

Such games of wit preoccupy persons of a cer- 
tain mentality while giving rise to terrible tempta- 
tions for others. A careful examination reveals the 
weaknesses of this method. There is no substitute 
for reverent and diligent study of what the Scrip- 
tures really are saying, however, in detecting the 
fallacies of erroneous interpretations as wel! as in 
obtaining spiritual profit from a living reading of 


the living Word of the living God. 


3. ON THE THIRD Day. 


At this point let us examine a question 
which the author places in the middle of the 
next group: “How many days, and how many 
nights, was Jesus in the tomb?” The author pro- 
vides the answer: “3 days and 2 nights” for the 
synoptic Gospels but in the column for St. 
John’s Gospel: “2 days and 2 nights”; these 
words are underscored to emphasize the contra- 
diction. There is also a prominently displayed 
note: “Although Jesus had prophesied that he 
would be in the tomb for 3 days and 3 nights!” 
(Mt 12:40) 

Here is what the verses cited by the author 
from each Gospel in the answer slots tell us about 
which day the women discovered that the Lord’s 
body was no longer in the tomb: “the first day of 
the week” (Mt 28:1); “the first day of the week” 
(Mk 16:2); “the first day of the week” (Lk 24:1); 
“the first day of the week” (Jn 20:1). 

Obviously there is no contradiction here con- 
cerning which day it was. There is a difference 
only concerning the time of day. We will discuss 
this matter in reply to the next question; the 
question under discussion here concerns which 
day it was. 

Perhaps St. John reports that Christ was bur- 
ied a day later than in the synoptic accounts? But 
the author cites the verse quoted above, not evi- 
dence concerning the burial. Besides, the four 
Gospels all agree that Christ was crucified on 
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Friday (the day before the sabbath), lay in the 
tomb all of Saturday (the sabbath day of rest) and 
rose on Sunday (the day after the sabbath, the first 
day of the week). Friday, Saturday, Sunday; is that 
two days or three? 

The only explanation for the author's assertion 
that there is a contradiction appears to be in the 
time of day, specifically St. John’s words: “when it 
was still dark”. Both SS Matthew and Mark note 
that it was already light while St. Luke states “very 
early in the morning” without telling us whether it 
was still dark or not. However, if this is the basis for 
the author's assertion that a contradiction exists, he 
should have noted the indecisive nature of St. 
Luke's report. 

We have already mentioned that in the 
Scriptures the day begins in the evening. This is 
also true of the Jewish and Orthodox Christian 
religious calendars. The sabbath rest, for ex- 
ample, begins at sunset on Friday evening; the 
Passover Seder is eaten on the evening before 
the first day of the Passover, the day on which 
the children of Israel began their exodus from 
Egypt. Sunday morning, both before and after 
it gets light, is part of the day after the sabbath. 
Thus we find no scriptural basis for the claim 
that St. John’s Gospel contradicts the synoptics 
on this point. 

Now let us examine the note concerning the 
Lord’s prophesy. Here is the text of the verse cited 
by the author: “for as Jonah was three days and 
three nights in the whale’s belly; so shall the Son of 
man be three days and three nights in the heart of 
the earth” (Mt 12:40). We will discuss this proph- 
esy further in dealing with another question later; 
here we are answering the question: “How many 
days, and how many nights, was Jesus in the 
tomb?” 

First of all, the Lord spoke of being “in the 
heart of the earth”, not the tomb. The significance 
of this difference is important when we consider 
that according to one reckoning His sojourn “in 
the heart of the earth” began with the Mystical 
Supper on the night He was betrayed, Thursday- 
Friday. Others consider the darkness which cov- 
ered the earth when He expired on the Cross to be 
the first night. This plus the nights of Friday- 


Saturday and Saturday-Sunday gives a total of 
three nights in fulfillment of the prophesy. 

It is true that the Lord’s body was not in the 
tomb three full days and nights, which one mod- 
ern critic computed to be a total of 72 hours. In 
His prophesy, however, He did not state “three 
full days and nights”. As soon as His dwelling “in 
the heart of the earth” had involved three days 
and nights in fulfillment of the prophesy, He rose 
from the dead. 

We must note also that the point of the proph- 
esy was not the length of time His body lay in the 
tomb; St. Ephraim the Syrian for instance observes 
that just as Jonah’s body did not suffer decay in the 
belly of the whale, so the Lord’s Body did not 
know corruption in the tomb. The Sign of Jonah is 
not reckoned by the clock. 


4, THE DISCOVERY OF THE EMpTy TOMB. 


We now turn to three questions dealing with 
the discovery of the empty tomb by the myrrh- 
bearing women. The first is: “Had the sun yet risen 
when the women came to the tomb?” The answers 
given on the study sheet are: “It was toward dawn of 
the first day of the week” (Mt 28:1); “YES. “They 
came to the tomb when the sun had risen.” (Mk 
16:2); “At early dawn they went to the tomb” (Lk 
24:1); “NO. ‘Mary came early to the tomb, 
WHILE IT WAS STILL DARK” (Jn 20:1). 

There is a demonstrable difference between 
the times indicated by St. John (pre-dawn dark- 
ness), St. Matthew (as it was getting light) and St. 
Mark (at sunrise); St. Luke is indefinite (early). 

However, the question is about “when the 
women came to the tomb” which implies they all 
came together at the same time. Is this a correct 
assumption? This leads us to the next question, 
which is in two parts. 

“A) How many people came to the tomb? B) 
Who were they?” The answers given are: “TWO: 
Mary Magdalene and the other Mary” (Mt 28:1), 
“THREE: Mary Magdalene, Mary the mother of 
James and Salome” (Mk 16:1), “FOUR+: Mary 
Magdalene; Mary mother of James, Joanna and 
other women” (Lk 24:10), “ONE: Only Mary 
Magdalene came to the tomb.” (Jn 20:1). 
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Now let us carefully read the actual words in 
the Gospels concerning the first discovery of the 
empty tomb. 

“In the end of the sabbath, as it began to 
dawn toward the first day of the week, came 
Mary Magdalene and the other Mary to see the 
sepulchre” (Mt 28:1). 

“And when the sabbath was past, Mary Mag- 
dalene, and Mary the mother of James, and 
Salome had bought sweet spices, that they might 
come and anoint Him. And very early in the 
morning, the first day of the week, they came 
unto the sepulchre at the rising of the sun. And 
they said among themselves, Who shall roll us 
away the stone from the door of the sepulchre?” 
(Mk 16:1-3). 

“Now upon the first day of the week, very 
early in the morning, they came unto the sepul- 
chre, bringing the spices which they had prepared, 
and certain others with them.... It was Mary Mag- 
dalene, and Joanna, and Mary the mother of 
James, and other women that were with them” (Lk 
24:1,10a). 

“The first day of the week cometh Mary Mag- 
dalene early, when it was yet dark, unto the sepul- 
chre,” (Jn 20:1). 

In the accounts of SS Mark and Luke it is spe- 
cifically mentioned that the women came to anoint 
the body bringing spices with them. Moreover, St. 
Mark mentions that they spoke among themselves 
about how they would roll the large stone away 
from the entrance of the tomb. On the other hand, 
SS Matthew and John do not mention the spices, 
and St. Matthew writes that two Marys came “to see 
the sepulchre”—not to anoint the body. Different 
persons, different times, different purposes—does 
this not suggest that the women came separately: 
Mary Magdalene, another Mary and later at sunrise 
other women with spices? Is it unreasonable to 
think the women agreed to meet at the tomb the 
morning after the sabbath, but that they came indi- 
vidually or in separate little groups? 

The next question concerns what the women 
found at the tomb: “Was the stone removed when 
Mary arrived at the tomb?” In the answer columns 
St. Matthew is reported as saying NO in contradic- 
tion to the other three Gospels who say YES. 


It is true that three Gospels do not mention 
how the empty tomb was opened; they simply state 
that the women found the stone rolled back when 
they arrived at the sepulchre. St. Matthew reports 
this detail. After the verse quoted above telling how 
the two Marys came early to see the sepulchre but 
before telling what they found on their arrival, he 
writes: “And, behold, there was a great earthquake: 
for the angel of the Lord descended from heaven, 
and came and rolled back the stone from the door, 
and sat upon it. His countenance was like light- 
ning, and his raiment white as snow; and for fear of 
him the keepers did shake, and became as dead 
men. And the angel answered and said unto the 
women...” (Mt 28:2-5a). 

We should also recall that St. Matthew men- 
tions how the two Marys remained “sitting over 
against the sepulchre” Friday evening after the 
burial (Mt 27:61; cf. Mk.15:47). We are not told 
how long they stayed; perhaps one or both of them 
remained near-by over the weekend and witnessed 
the earthquake and miraculous opening of the 
tomb. Again we must note that St. Matthew alone 
tells about the guard put at the tomb and gives the 
account of the guard’s report to the Jewish elders; 
perhaps he learned what had happened from one 
of them. In any event, when the two Marys did 
actually come to the sepulchre the stone was al- 
ready rolled away and the guards had already fled. 

We should not assume that just because St. 
Matthew says two Marys came to the sepulchre 
that they came together; St. John’s Gospel gives a 
detailed account of Mary Magdalene without 
mentioning the other Mary. 

We must bear in mind that we are dealing 
with four independent accounts, each of 
which contains the same essential facts in a 
narrative with its own distinct details. Un- 
warranted assumptions can generate non- 
existing discrepancies. The discerning reader 
takes care not to read his own ideas into the texts. 


5. THE VISION OF ANGELS. 


The next two questions concern the vision of 
angels beheld by the women at the empty tomb. 
The first of these questions is in three parts: 
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“A) How many angels were at the tomb? B) What 
were they (was he) doing? C) Where were they 
(was he)?” The question and answer in C are un- 
derscored, probably because each Gospel gives a 
distinctly different account. 

Medieval rabbinical and scholastic debates 
about how many angels can dance on the head of a 
pin translate into this contemporary summons of 
angels into a fictitious court for cross-examination 
on the witness stand. Which angels appeared and 
to whom and at which moment and at which place 
and in what form? How many angels did not ap- 
pear to anyone at the tomb? We confess our inabil- 
ity to answer the question: “How many angels were 
at the tomb?” 

The following question concerns what the an- 
gels told the women. “What are the angels’ in- 
structions to Mary and the others at the tomb?” 
There is a note on the word “others”: “No ‘others’ 
in the book of John.” In the answer columns there 
is a note to the paraphrased evidence of the synop- 
tic Gospels which reads: “Luke contradicts Mat- 
thew & Mark, whose resurrection tale has the 
apostles depart Jerusalem, and go to the Galilee, 
which is about an 80-90 mile journey, whereas 
Luke insists that the apostles were never told to, 
and never did, leave Jerusalem!” The following 
comment is added in the column for the Gospel of 
St. Luke: “Luke must have the apostles stay in 
Jerusalem for the Pentecost” (Acts 2:1). In the col- 
umn for St. John the comment after the summary 
of the Gospel account reads: “Completely contra- 
dicting all three Synoptics, John’s story has Jesus, 
NOT the angels, instruct Mary about the 
resurrection!” 

These questions touch on several points. Let 
us start with the comment about St. John “com- 
pletely contradicting all three Synoptics.” We 
have already noted that there were several encoun- 
ters as the women came separately to the empty 
tomb early that first morning. St. John’s account 
of Mary Magdalene, rather than “completely con- 
tradicting” these accounts, as we find them in the 
synoptic Gospels, adds several touching details 
characteristic of a first-hand account. 

“And the angel answered and said unto the 
women, Fear not ye: for I know that ye seek Jesus, 


Which was crucified. He is not here: for He is 
risen, as He said. Come, see the place where the 
Lord lay. And go quickly, and tell His disciples 
that He is risen from the dead: and, behold He 
goeth before you into Galilee; there shall ye see 
Him: lo, I have told you” (Mt 28:5-7). 

“And when they [the women] looked, they saw 
that the stone was rolled away: for it was very great. 
And entering into the sepulchre, they saw a young 
man sitting on the right side, clothed in a long 
white garment; and they were affrighted. And he 
saith unto them: Be not affrighted: ye seek Jesus of 
Nazareth, Which was crucified: He is risen; He is 
not here: behold the place where they laid Him. 
But go your way, tell the disciples and Peter that He 
goeth before you into Galilee: there shall ye see 
Him, as He said unto you (Mk 16:4-7). 

“And they [the women] found the stone rolled 
away from the sepulchre. And they entered in, 
and found not the body of the Lord Jesus. And it 
came to pass, as they were much perplexed there- 
about, behold, two men stood by them in shining 
garments: and as they were afraid, and bowed 
down their faces to the earth, they said unto them, 
Why seek ye the living among the dead? He is not 
here, but is risen: remember how He spake unto 
you when He was yet in Galilee, saying, The Son 
of man must be delivered into the hands of sinful 
men, and be crucified, and the third day rise again. 
And they remembered His words” (Lk 24:2-8). 

These are the synoptic accounts of the angelic 
vision granted to the myrrh-bearing women at the 
Life-bearing Tomb. All three tell of the discovery 
of the opened sepulchre and the angelic revelation 
that the Lord Jesus is risen from the dead. Galilee 
is mentioned in all three accounts, but with a dif- 
ferent meaning in St. Luke who also lists other 
women. We will discuss the apostles’ visit to Gali- 
lee later as we discuss the other appearances of the 
Risen Lord. 

Remembering that these are independent ac- 
counts, we would suggest that the differences be- 
tween them at this point are probably due to re- 
cording first-hand reports of different individuals 
among the myrrh-bearing women. St. John 
clearly gives us the account of Mary Magdalene. 
St. Matthew writes about two Marys, and St. 
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Mark adds Salome. Since St. Luke mentions more 
of the women than the others, he may offer us a 
summary of several accounts. Speculation beyond 
that is too conjectural, just as pitting the accounts 
against each other is too tendentious, to be taken 
seriously. 


6. THE REPORT OF THE WOMEN. 


The immediate aftermath of the angelic vision 
at the empty tomb is the subject of the four ques- 
tions which follow. The first of these inquires: 
“Does Mary wish to tell the disciples what had 
happened?” It would have been more accurate to 
ask: “Did Mary tell the disciples?” rather than pos- 
ing a question that delves into her intentions. 

The answer columns read: “YES - “They de- 
parted quickly...and ran to tell the disciples” (Mt 
28:8); “NO - ‘They said nothing to anyone; for 
they were afraid” (Mk 16:8); “YES - ‘Returning 
from the tomb, they told all this to the eleven” (Lk 
24:9); “YES - Mary Magdalene tells the disciples, 
‘T have seen the Lord’” (Jn 20:18). Here St. Mark 
is made to contradict the other three; in the next 
question the culprit is St. Luke. 

“After seeing the angels, whom does Mary 
meet first, Jesus or the disciples?” The answer 
given is: “Jesus” (Mt 28:9; Mk 16:9; Jn 20:14) ex- 
cept for St. Luke: “THE DISCIPLES” (Lk 24:4- 
9) with a note: “Entirely contradicting Luke’s res- 
urrection story, Matthew, Mark and John all insist 
thar Mary met Jesus before she was able to tell any 
of the disciples what had happened (Mt 28:8: Mk 
6:9; Jn 20:14), whereas Luke asserts that Mary re- 
vealed all to the disciples before ever encountering 
Jesus! (Lk 24:4-9)” 

The next question is in two parts: “A) To 
whom does Jesus make his first appearance? B) 
Where does this appearance take place?” and is 
answered: “A) The two Marys. B) On the way to 
Jerusalem after leaving the tomb” (Mt 28:9). “A) 
Only Mary Magdalene. B) Mark’s story does not 
indicate where this appearance takes place. It is 
quite clear, however, that it occurs sometime after 
Mary fled the tomb” (Mk 16:8-9). “A) Cleopas 
and another B) Emmaus” (Lk 24:13,18). “Only 
Mary Magdalene B) At the tomb” (Jn 20:1,11- 


14). On this point, St. Paul is also cited: “A) 
Cephas (Peter) B) ? “ (1 Cor 15:5). 

Commentary is added as a note to the answers 
in St. Luke: “Contradicting Mark’s resurrection 
tale, Luke asserts (24:34) that when the two follow- 
ers who met Jesus on the road to Emmaus returned 
to Jerusalem and told the eleven about their en- 
counter, the disciples declared ‘It is true!’; whereas 
Mark insists that when the two reported their en- 
counter, the disciples did not believe! (16:13)” 

With these questions in mind, let us open the 
Holy Gospel once again and read their accounts. 

“The first day of the week cometh Mary Mag- 
dalene early, when it was yet dark, unto the sepul- 
chre, and seeth the stone taken away from the sepul- 
chre. Then she runneth, and cometh to Simon Pe- 
ter, and to the other disciple, whom Jesus loved, and 
saith unto them, They have taken away the Lord 
out of the sepulchre, and we know not where they 
have laid Him. Peter therefore went forth, and that 
other disciple, and came to the sepulchre. So they 
ran both together: and the other disciple did outrun 
Peter, and came first to the sepulchre. And he 
stooping down, and looking in, saw the linen 
clothes lying; yet went he not in. Then cometh Si- 
mon Peter following him, and went into the sepul- 
chre, and seeth the linen clothes lie, and the napkin, 
that was about His head, not lying with the linen 
clothes, but wrapped together in a place by itself. 
Then went in also that other disciple, which came 
first to the sepulchre, and he saw, and believed. For 
as yet they knew not the Scripture, that He must 
rise again from the dead. Then the disciples went 
away again unto their own home. But Mary stood 
without at the sepulchre weeping: and as she wept, 
she stooped down, and looked into the sepulchre, 
and seeth two angels in white sitting, the one at the 
head, and the other at the feet, where the body of 
Jesus had lain. And they say unto her, Woman, why 
weepest thou? She saith unto them, Because they 
have taken away my Lord, and I know not where 
they have laid Him. And when she had thus said, 
she turned herself back, and saw Jesus standing, and 
knew not that it was Jesus. Jesus saith unto her, 
Woman, why weepest thou? whom seekest thou? 
She, supposing Him to be the gardener, saith unto 
Him, Sir, if thou have borne Him hence, tell me 
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where thou hast laid Him, and I will take Him 
away. Jesus saith unto her, Mary. She turned her- 
self, and saith unto Him, Rabboni; which is to say, 
Master. Jesus saith unto her, Touch Me not; for I 
am not yet ascended to My Father: but go to My 
brethren, and say unto them, I ascend unto My Fa- 
ther, and your Father: and to My God, and your 
God. Mary Magdalene came and told the disciples 
that she had seen the Lord, and that He had spoken 
these things unto her” (Jn 20:1-18). 

“And [the women] returned from the sepul- 
chre, and told all these things unto the eleven, and 
to all the rest. It was Mary Magdalene, and 
Joanna, and Mary the mother of James, and other 
women that were with them, which told these 
things unto the apostles. And their words seemed 
to them as idle tales, and they believed them not. 
Then arose Peter, and ran unto the sepulchre; and 
stooping down, he beheld the linen clothes laid by 
themselves, and departed, wondering in himself at 
that which was come to pass” (Lk 24:9-12). 

“And they [the women] went out quickly, and 
fled from the sepulchre; for they trembled and were 
amazed: neither said they any thing to any man; for 
they were afraid. Now when Jesus was risen early 
the first day of the week, He appeared first to Mary 
Magdalene, out of whom He had cast seven devils. 
And she went and told them that had been with 
Him, as they mourned and wept. And they, when 
they had heard that He was alive, and had been seen 
of her, believed not” (Mk 16:8-11). 

Now turning back to the questions, we can 
clarify the answers. St. Mark does say that at first 
the women were afraid to say anything to anyone. 
Then he tells how the Risen Lord appeared to 
Mary Magdalene “and she went and told them” 
(Mk 16:10). . Thus St. Mark supplements rather 
than contradicts the other Gospels on this point. 

Likewise we note that St. Luke does not men- 
tion the appearance to Mary Magdalene recorded 
by SS John and Mark. This is an omission, not a 
contradiction. Two Gospels (Mk & Jn) tell us of 
this appearance to Mary Magdalene; SS Luke and 
Paul omit the appearances to the women and tell 
of later appearances; in St. Matthew’s Gospel we 
read of a different appearance of the Risen Lord. 

“And they [Mary Magdalene and the other 


Mary] departed quickly from the sepulchre with 
fear and great joy; and did run to bring His dis- 
ciples word. And as they went to tell His disciples, 
behold, Jesus met them, saying, All hail, And they 
came and held Him by the feet, and worshipped 
Him. Then said Jesus unto them, Be not afraid: 
go tell My brethren that they go into Galilee, and 
there shall they see Me” (Mt 28:8-10). 

This appearance occurred after Mary Mag- 
dalene and also another Mary had left the tomb. 
Since it occurs at a different time, at a different 
place and to another woman named Mary along 
with Mary Magdalene, in addition to differences in 
what happened and what was said, is there not rea- 
son to believe that Christ appeared a second time to 
Mary Magdalene together with the other Mary af- 
ter His appearance at the tomb that is recorded by 
St. John? With the women coming and going from 
the tomb early that morning it is not improbable 
that the two Marys met on this occasion. 

At this point we might add that the Holy Fa- 
thers affirm a tradition that after His Resurrection 
Christ first appeared to His Mother, the Theoto- 
kos Mary. This appearance is not recorded in the 
New Testament. Is it too conjectural to suppose 
that Mary Magdalene met “the other Mary” who 
was worshipping near the Holy Sepulchre and that 
Christ appeared to them both—for the second 
time—as they hurried to Jerusalem? 

There is a fourth question which we can now 
examine: “Is Mary permitted to touch Jesus after 
the resurrection?” The answers: “YES -’...they 
came and held him by His feet, and worshipped 
Him” (Mt 28:9). “?” (Mk). “YES - ‘Behold My 
hands and My feet,... HANDLE ME and see;’” 
(Lk 24:39, 1 John 1:1). “NO - Jesus said to her, 
‘Touch Me not; for I am not yet ascended to My 
Father” (Jn 20:17). 

We have already noted that Christ appeared to 
Mary Magdalene on two occasions; the one re- 
corded in St. John’s Gospel is by all appearances 
the first; St. Matthew tells of the second. In the 
first Christ forbade her to touch Him; at the sec- 
ond He permitted this. 

In addition to confusing these two separate 
appearances, the author confuses it also with St. 
Luke’s account of yet another obviously different 
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appearance of the Risen Lord, which occurred that 
evening in the upper room of a house in Jerusalem 
before a gathering of the disciples. St. Luke does 
not tell us whether or not Mary Magdalene was 
present. Thus the contradictions shown in the 
study sheet are the result of confusion in the mind 
of its author. 

St. John’s Gospel gives an account of the Lord’s 
appearance in the evening that is very close to that 
of St. Luke’s; St. John makes special mention of 
touching Him physically: “He showed them His 
hands and His side” (Jn 20:20a). He also tells of 
His appearance to the disciples a week later: “Then 
saith He to Thomas, Reach hither thy finger, and 
behold My hands; and reach hither thy hand, and 
thrust it into My side; and be not faithless but be- 
lieving” (Jn 20:27). These passages in St. John’s 
Gospel are in complete agreement with what he 
writes in the verse cited by the author from his first 
epistle: “That which was from the beginning, which 
we have heard, which we have seen with our eyes, 
which we have looked upon, and our hands have 
handled, of the Word of life” (I Jn 1:1). 

Thus the Risen Lord on more than one occa- 
sion let His followers handle Him to confirm their 
faith in His Resurrection. Only on one occasion 
did He forbid this to Mary Magdalene; the Holy 
Fathers explain that she was acting too impulsively 
in a swirl of emotions at that moment. Later, St. 
Matthew tells us how she was found worthy to 
worship Him, taking hold of His feet. 


7. THE APPEARANCES OF THE RISEN CHRIST. 


The appearances of the Risen Christ are the 
subject of the final three questions on the study 
sheet: “How many times does Jesus appear after 
the resurrection? Before whom, and in what chro- 
nological order, do these appearances take place? 
Where do these appearances take place?” In addi- 
tion to the four Gospels, St. Paul’s account of these 
appearances in 1 Corinthians 15:5-8 is also cited. 

The study sheet notes in reply to the first ques- 
tion that St. Matthew tells of two appearances, St. 
Mark of three, St. Luke of two, St. John of four, St. 
Paul of six. In answering his three questions the 
author finds four contradictions in these accounts. 


1. “Contradicting Mark’s resurrection tale, 
Luke asserts (24:34) that when the two followers 
who met Jesus on the road to Emmaus returned to 
Jerusalem and told the eleven about their encoun- 
ter, the disciples declared ‘It is true!’, whereas Mark 
insists that when the two reported their encounter, 
the disciples did not believe!” (Mk 16:13). 

St. Luke tells how they “found the eleven gath- 
ered together, and them that were with them, say- 
ing, The Lord is risen indeed, and hath appeared 
to Simon” (Lk 24:33-34). St. Mark relates how- 
ever that “they went and told it unto the residue: 
neither believed they them” (Mk 16:13). 

Did they believe or not? Let us look at the vari- 
ous accounts of the disciples. St. John relates that as 
soon as he beheld the empty graveclothes in the 
tomb he believed (Jn 20:8), but concerning Peter, 
St. Luke says “he departed wondering in himself at 
that which was come to pass” (Lk 24:12). 

St. Mark relates that after Mary Magdalene 
told other disciples, “when they had heard that 
He was alive, and had been seen of her, [they] 
believed not” (16:11). 

St. Luke in recording the encounter on the 
road to Emmaus provides us with the words of 
two such disciples who did not believe these 
accounts: “Yea, and certain women also of our 
company made us astonished, which were early 
at the sepulchre: and when they found not His 
body, they came, saying, that they had also 
seen a vision of angels, which said that He was 
alive. And certain of them which were with us 
went to the sepulchre, and found it even so as 
the women had said: but Him they saw not” 
(Lk 24:23-24). 

This final comment indicates that the disciples 
did not believe until they had seen Him with their 
own eyes. This is true for Mary Magdalene and the 
two disciples on the road to Emmaus and also of 
Simon Peter. We noted above how St. Luke speaks 
of him “wondering in himself,” but after the Risen 
Christ appeared to him his faith served as an ex- 
ample for others to believe. Both SS Luke and Paul 
refer to this appearance to Simon Peter or Cephas, 
although neither gives details. 

When the Lord appeared to His disciples gath- 
ered in the upper room that evening, “He 
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upbraided them with their unbelief and hardness of 
heart, because they believed not them which had 
seen Him after He was risen” (Mk 16:14). SS Luke 
and John give vivid accounts of this encounter. 

“And as they [the disciples] thus spake, Jesus 
Himself stood in the midst of them, and saith 
unto them, Peace be unto you. But they were ter- 
rified and affrighted, and supposed that they had 
seen a spirit. And He said unto them, Why are ye 
troubled? and why do thoughts arise in your 
hearts? Behold My hands and My feet, that it is I 
Myself; handle Me, and see; for a spirit hath not 
flesh and bones, as ye see Me have. And when He 
had thus spoken, He showed them His hands and 
His feet. And while they yet believed not for joy, 
and wondered, He said unto them, Have ye here 
any meat? And they gave Him a piece of a broiled 
fish, and of a honeycomb. And He took it, and 
did eat before them” (Lk 24:36-43). 

“Then the same day at evening, being the 
first day of the week, when the doors were shut 
where the disciples were assembled for fear of the 
Jews, came Jesus and stood in the midst, and 
saith unto them, Peace be unto you. And when 
He had so said, He showed unto them His hands 
and His side. Then were the disciples glad, when 
they saw the Lord” (Jn 20:19-20). 

Thus from the accounts in the Gospels we see 
what difficulty the disciples had believing in the 
Resurrection. It is perfectly clear from the Lord’s 
words and actions that He had to convince His 
disciples that He had actually risen from the dead. 
St. John tells of doubting Thomas and the resolu- 
tion of his doubts a week later. 

This element of doubt is recorded also by St. 
Matthew in his account of the appearance of the 
Lord in Galilee: “And when they saw Him, they 
worshipped Him: but some doubted” (Mt 28:17). 
The author of the study has not neglected to in- 
clude this last remark, setting it off in italics. 

In all the Gospels, then, we behold a consistent 
picture of the angels, the women, the apostles and 
the Lord Himself making every effort to overcome 
the difficulties and the doubts Christ’s followers had 
in believing that He had actually risen from the 
dead. When one or another Gospel speaks of 
“them” not believing, that does not mean that 


“none of them” believed. As the events unfolded, 
one by one, and each in his own way, the disciples 
came to believe in the Resurrection of Christ. 

2. The next point raised is: “Contradicting 
Luke's post-resurrection story entirely, John has 
the apostles receive the Holy Spirit on the first 
Easter Sunday (Jn 20:22), whereas Luke insists 
that the Holy Spirit was bestowed on the Pente- 
cost, fifty days later!” (Ac 1:5,8 & 2:1-4). 

After telling of the Lord’s appearance in the 
verses quoted above, these Gospels relate: “Then 
said Jesus to them again, Peace be unto you: as My 
Father hath sent Me, even so send I you. And 
when He had said this, He breathed on them, and 
saith unto them, Receive ye the Holy Ghost: who- 
soever sins ye remit, they are remitted unto them; 
and whosoever sins ye retain, they are retained” 
(Jn 20:21-23). 

“And He said unto them, These are the words 
which I spoke unto you, while I was yet with you, 
that all things must be fulfilled, which were writ- 
ten in the law of Moses, and in the prophets, and 
in the psalms, concerning Me. Then opened He 
their understanding, that they might understand 
the Scriptures, and said unto them, Thus it is 
written, and thus it behooved Christ to suffer, 
and to rise from the dead the third day: and that 
repentance and remission of sins should be 
preached in His name among all nations, begin- 
ning at Jerusalem” (Lk 24:44-47). 

In both of these accounts Christ imparts par- 
ticular spiritual gifts on the apostles. In one He 
“breathes on them” and in the other He “opens 
their understanding”. The full measure of these 
gifts was imparted at Pentecost. 

In explaining this the Holy Fathers use the 
comparison to a king who was deposed and impris- 
oned. As soon as he freed himself and some of his 
followers, he gives them authority to set prisoners 
free and arrest his enemies and also explains his 
plans to them. When his kingdom is firmly estab- 
lished throughout the land, he entrusts key posi- 
tions and special honors to the followers who suf- 
fered and fought with him. The Resurrection is 
thus compared to the moment of liberation; Pente- 
cost to the establishing of the kingdom, that is the 
Church. These are both parts of the same process, 
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but they are also separate moments which should 
not be confused. 

3. The third point of controversy is: “Accord- 
ing to Matthew, Mark and Luke, Jesus made this 
appearance to all the eleven surviving disciples. 
Paul has this event take place in the presence of all 
twelve apostles (1 Cor 15:5), although Judas had 
long since died (Mt 27:5; Ac 1:18). Contrary to 
all this, John’s story places only ten disciples at the 
scene, Thomas being absent!” (Jn 20:24). 

The inner group of the disciples was com- 
monly known as “the twelve”. 
ment was elected for Judas (Ac 1:26) to maintain 
the sacred number twelve. It is natural for St. 


Later a replace- 


Paul to refer to “the twelve” in this general sense. 
The Gospel accounts and Acts speak of the 
eleven disciples after the apostasy of Judas until 
the election of Matthias to replace him. Con- 
trary to the comment on the study sheet, St. John 
does not say there were ten gathered, but says 
“the disciples were assembled” (Jn 20:19). The 
number ten is derived by subtracting Thomas 
from the eleven. The author’s mathematical 
skills are overshadowed by his failure to under- 
stand the Gospel text. St. John does not state 
that ten of the surviving eleven of the original 
twelve were present. Perhaps others were absent 
also. The absence of Thomas is mentioned in 
connection with the account which follows. Fur- 
thermore, St. Luke mentions “them that were 
with them,” including the two disciples just re- 
turned from Emmaus (Lk 24:33). 

Rather than a contradiction we are dealing 
with another instance where one Gospel, in this 
case that of St. John, gives details not recorded by 
the others. 

4, Two of the Gospels mention appearances of 
the Risen Lord to the apostles in Galilee. St. Mat- 
thew relates: “Then the eleven disciples went away 
into Galilee, unto a mountain where Jesus had ap- 
pointed them” (Mt 28:16). St. John describes in 
some detail the Lord’s appearance to seven of His dis- 
ciples who had gone fishing on the Sea of Tiberias, 
another name for the Sea of Galilee (Jn 21:1-23). 

We quoted a comment on the study sheet (see 
§4) claiming that St. Luke’s Gospel and Acts con- 


tradict the other Gospels concerning Galilee. 
Over the course of the forty days from the Resur- 
rection to the Ascension there was ample time for 
the disciples to make the two or three day journey 
to their homes in Galilee and return to Jerusalem 
well before Pentecost. It is an exaggeration to 
claim that “Luke insists that the apostles were 
never told to, and never did, leave Jerusalem!” St. 
Luke follows a literary plan and tells how the Gos- 
pel was preached first in Jerusalem, throughout 
Judea and Samaria and then to the farthest ends of 
the world (Ac 1:8). Perhaps since these episodes in 
Galilee do not fit into this scheme he decided to 
omit them. 

Apparently the author of the study sheet also 
confuses the appearance on the mountain in Gali- 
lee recorded in St. Matthew with the Ascension, 
which St. Luke clearly states took place near 
Jerusalem. 

“And He led them out as far as to Bethany, and 
He lifted His hands, and blessed them. And it 
came to pass while He blessed them, He was 
parted from them, and carried up into heaven” (Lk 
24:50-51). 

“When they therefore were come together 
they asked of Him, saying, Lord, wilt Thou at this 
time restore again the kingdom to Israel? And He 
said unto them, It is not for you to know the times 
or the seasons, which the Father hath put in His 
own power. But ye shall receive power, after that 
the Holy Ghost is come upon you: and ye shall be 
witnesses unto Me both in Jerusalem, and in all 
Judea, and in Samaria, and unto the uttermost 
part of the earth. And when He had spoken these 
things, while they beheld, He was taken up; and a 
cloud received Him out of their sight” (Ac 1:6-9). 

St. Luke gives the most explicit account of the 
Ascension as he concludes his Gospel and begins 
the Acts of the Apostles. St. Mark mentions the 
Ascension in the conclusion to his Gospel (Mk 
16:19) but it is only implied in the words of the 
Savior with which St. Matthew concludes his Gos- 
pel (Mt 28:20b). St. John does not mention the 
Ascension, but informs us that there are many 
other things also that he has not recorded (Jn 
20:305 21:35). 
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8. AN OUTLINE OF THE GOSPEL HISTORY OF THE 
RESURRECTION. 

In concluding our examination of the study 
sheet let us review the series of events that took 
place after the Resurrection of Christ on the basis 
of the evidence in the New Testament. 

During the forty day period between His Res- 
urrection and Ascension the Lord appeared a 
number of times. No longer was He physically 
living with His disciples as before His Passion, but 
neither did He leave them without tangible confir- 
mation of His Resurrection as He prepared them 
to understand His spiritual presence. 

No man saw Christ rise from the dead. Only 
after He had risen did an angel open the tomb to 
reveal His Resurrection (Mt 28:2). 

After His Resurrection the Lord first appeared 
to His Mother, the Holy Theotokos Mary. This ap- 
pearance is not recorded in the New Testament, 
partly due to the modesty of the Mother of God 
herself, and also because the apostles may have 
wanted. to avoid the impression that their preaching 
was based on a mother’s exaltation of her own son. 

Mary Magdalene discovered the empty tomb 
in the darkness before dawn and ran to call the 
apostles John and Peter. After they left the tomb, 
she remained there and the Risen Christ appeared 
to her (Jn 20:1-18; Mk 16:9; Lk 24:12). 

In the meantime, other women had come to 


the tomb with spices to anoint the buried body of 


Christ. There are two very similar accounts of the 
angelic vision they were granted at the tomb in 
which Mary the mother of James and Salome are 
named (Mt 28:1,3-7; Mk 16:1-7). Another ac- 
count mentions Joanna and other women along 
with them (Lk 24:1-10). 

Mary Magdalene and another woman named 
Mary were together on their way from the tomb 
returning to Jerusalem when the Risen Christ ap- 
peared to them both (Mt 28:8-10). 

Mary Magdalene told all this to the apostles. 
The other women who initially were afraid then 
also gave their accounts, but they all met with dis- 
belief (Mk 16:8-11; Lk 24:8-11,22-24). 

During this time the guards who had been at 
the tomb reported to the Jewish authorities; they 
were given specific orders (Mt 28:11-15). 


The Lord appeared to Simon Peter, that is 
Cephas, who had denied him, repented, and 
rushed to examine the empty tomb (Lk 24:12,34; 
Jn 20:2-10; 1 Cor 15:5). 

During that same day two disciples walking 
from Jerusalem to Emmaus were joined by the 
Risen Lord Who conversed with them for some 
time before revealing Who He really is; they im- 
mediately rushed back to Jerusalem to tell the 
other disciples (Mk 16:12-13; Lk 24:13-35). 

That evening Christ appeared to the gathering 
of His disciples in the upper room in Jerusalem 
(Mk 16:14; Lk 24:36-40; Jn 20:19-23). 

One week later He appeared to them and dis- 
pelled the doubts of Thomas, who had been ab- 
sent from this gathering (Jn 20:24-31). 

When a group of seven disciples went fishing 
near their home in Galilee, the Risen Lord ap- 
peared to them on the shore of the Sea of Galilee, 
or Tiberias (Jn 21:1-24). 

Christ also appeared to a gathering of His dis- 
ciples on a mountain in Galilee (Mt 28:16-17). 
This may have been the occasion on which some 
500 of them beheld Him (1 Cor 15:6). 

On one of these occasions, or perhaps on more 
than one, Christ charged His disciples with their 
apostolic commission (Mt 28:18-20; Mk 16:15- 
18; Lk 24:44-49), 

During this period the Lord also appeared to 
the apostle James (1 Cor 15:7). 

After forty days He appeared to His disciples 
and, leading them out of Jerusalem, ascended into 
the heavens before their eyes, imparting His bless- 
ing to them forever and always (Mt 28:19-20; Mk 
16:19-20; Lk 24:49-53; Ac.1:1-4; 1 Cor 15:7). 

After His Ascension He appeared to St. Stephan 
(Ac 7:55-56), to St. Paul (I Cor 15:8 etc.), St. John 
(Rev 14:1,11-16; 21:5-8) and to many others. 

It is also worth noting that each of the apostles 
gives an account that is consistent with his indi- 
vidual character. 

St. Matthew wrote his Gospel primarily for 
the Jews. He therefore includes the account of the 
guard placed at the tomb and the rumors that 
originated from them. St. Mark writes a very con- 
cise account and thus provides us with little more 
than a list of the Lord’s appearances after His 
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Resurrection. St. Luke is a man of letters writing 
primarily for Hellenistic readers; as a physician he 
offers proof of Christ’s physical Resurrection. St. 
John wrote his Gospel much later and with the 
purpose of supplementing what the earlier synop- 
tic Gospels had recorded; we are not surprised to 
find he omits much that they include. But even he 
could not tell everything. “And many other signs 
truly did Jesus in the presence of His disciples, 
which are not written in this book: but these are 
written, that ye might believe that Jesus is the 
Christ, the Son of God; and that believing ye 
might have life through His name (Jn 20:30-31). 

The Resurrection of Christ is at the heart of 
the apostolic preaching (Ac 2:24ff etc.). In one 
of his discourses on this topic St. Paul includes a 
list of some of the appearances of the Risen Lord 
(I Cor 15:5-8). 

We find a consistent account of the Resurrec- 
tion in the New Testament rich with a variety of 
detail while bearing witness to a single truth: Christ 
is risen from the dead. On the other hand, we 
found manifold errors in the study sheet’s presenta- 
tion of this same New Testament evidence—in- 
cluding misinterpretation, misquoting, and even 
what appears to be intentional misrepresentation. 
The exclamation printed in italics at the end of the 
study sums up our findings: “For error is manifold, 
truth is one!” 


PART II. 
THE QUESTION SHEET. 

“Questions about the Resurrection” is the title 
of the final page which lists eleven such questions. 
We will reply to each question in order. 

1. “How is it possible to reconcile the conflict- 
ing accounts of the resurrection story found in the 
Gospels? Many Christian apologists have argued 
that it is similar to a traffic accident that is viewed 
by four different witnesses — each will see it from 
a different perspective. This might be a tenable 
idea if the evangelists were actually on the scene, 
and watched the story unfold as the women ap- 
proached the tomb. Yet this was not the case. Not 
only were the Gospel writers NOT eyewitnesses, 
they didn’t even write their accounts of the story 


until at least 40 years after it allegedly took place. 
Moreover, most of the inconsistencies in the resur- 
rection narratives (i.e. date, time, place) can’t be 
explained away as differences in perspective. 

“There is, however, a more significant issue 
here: according to II Timothy 3:16, the Gospels 
are the revealed word of G-d, and not the product 
of human agents. G-d doesn’t suffer from human 
fallibility and certainly wouldn't present such a 
garbled account of what Christians consider the 
most crucial event in world history.” 

Here is what St. Paul wrote to his disciple 
Timothy: “But continue thou in the things which 
thou hast learned and hast been assured of, know- 
ing of whom thou hast learned them; and that 
from a child thou hast known the holy Scriptures, 
which are able to make thee wise unto salvation 
through faith which is in Christ Jesus. All Scrip- 
ture is given by inspiration of God, and is profit- 
able for doctrine, for reproof, for correction, for 
instruction in righteousness; that the man of God 
may be perfect, thoroughly furnished unto all 
good works” (II Tim 3:14-17). 

By quoting the context as well as the verse 
cited we have a better understanding of what the 
apostle meant to say. The Scriptures which St. 
Timothy learned in his youth were the Old Testa- 
ment writings, of course; they make a person “wise 
unto ‘salvation through faith which is in Christ 
Jesus”. The New Testament, written and canon- 
ized by the Church, has also become a part of 
Holy Scripture, although it was only being written 
when St. Paul penned these lines. 

It is also worth noting that the reference to 
Scripture comes after a reminder of “the things 
which thou hast learned and hast been assured of, 
knowing of whom thou hast learned them.” Scrip- 
ture is edifying in the context of Sacred Tradition 
and truths learned from persons who have earned 
sincere reverence. We also note the purpose stated 
at the end: “that the man of God may be perfect, 
thoroughly furnished unto all good works.” 

The previous sections (1-8) contain our an- 
swer to the question about reconciling “the con- 
flicting accounts” in the Gospels. We have also 
noted that while the Gospels were not written 
down until some 40 years later, the apostolic 
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preaching began at Pentecost, not even two 
months after the Resurrection. 

Finally, the comment that “God certainly 
wouldn't present such a garbled account” deserves 
attention. We do not find the account “garbled”. 
Furthermore we do not believe it is man’s place to 
decide what God can or cannot do. The Jewish 
account of a rabbinical court held in a Nazi con- 
centration camp which found “G-d” guilty of vio- 
lating His covenant with His people because of the 
holocaust is an extreme form of the attitude that 
originates in men passing judgment on God. 

2. “Why would the compilers of the New Tes- 
tament allow contradictory accounts to remain if 
they were responsible for the story? Could they 
have been so careless? Perhaps — it is certainly 
possible. WE’D certainly be naive to accept testi- 
mony as reliable in spite of the fact that it is 
riddled with inconsistencies.” 

St. John Chrysostom answered this question 
in his first homily on St. Matthew some 1500 
years ago. ““What then? Was not one evangelist 
sufficient to tell all?’ One indeed was sufficient; 
but if there be four that write, not at the same 
times, nor in the same places, neither after having 
met together, and conversed one with another, 
and then they speak all things as it were out of one 
mouth, this becomes a very great demonstration 
of the truth. 

“But the contrary,’ it may be said, “hath come 
to pass, for in many places they are convicted of 
discordance.’ Nay, this very thing is a very great 
evidence of their truth. For if they had agreed in 
all things exactly even to time, and place, and to 
the very words, none of our enemies would have 
believed but that they had met together, and had 
written what they wrote by some human compact; 
because such entire agreement as this cometh not 
of simplicity. But now even that discordance 
which seems to exist in little matters delivers them 
from all suspicion, and speaks clearly in behalf of 
the character of the writers.” 

3. “A solid case can only be built on the testi- 
mony of witnesses who provide very clear testi- 
mony. If they can with 100% certainty pick a 
suspect out of a lineup, their testimony inspires 
confidence. If they view the suspects and don’t 


recognize any of them, and later change their 
minds, the defense counsel will certainly bring this 
up at the trial. One would think that the witnesses 
to history's greatest event would have no doubts 
about what they saw. However, in the Gospel 
accounts the post-resurrection Jesus is not even 
recognized by his closest disciples (Lk 24:16,37; Jn 
20:14; 21:4).” 

Of the ten appearances of the Risen Christ de- 
scribed in the New Testament, on four occasions 
He was not immediately recognized. Here are the 
words of the Gospels themselves. 

In St. Luke’s account of the appearance of the 
Lord on the road to Emmaus he writes that as the 
two disciples “communed together and reasoned, 
Jesus Himself drew near, and went with them. But 
their eyes were holden that they should not know 
Him” (Lk 24:15-16). Their failure to recognize 
Him is due to a divine action; when the Lord 
willed that they should recognize Him we read: 
“And their eyes were opened, and they knew Him; 
and He vanished out of their sight” (Lk 24:31). 

There were other occasions on which Christ 
passed unnoticed in a virtually miraculous way Jn 
7:10,20,25; 8:59; 10:39). 

While Mary Magdalene was beside herself with 
grief after discovering that Christ was not in the 
tomb, she beheld two angels. Apparently from 
some gesture of theirs she realized someone was be- 
hind her. “She turned herself back, and saw Jesus 
standing, and knew not that it was Jesus. Jesus saith 
unto her, Woman, why weepest thou? whom seek- 
est thou? She, supposing Him to be the gardener, 
saith unto Him, Sir, if thou have borne Him hence, 
tell me where thou hast laid Him, and I will take 
Him away. Jesus saith unto her, Mary. She turned 
herself, and saith unto Him, Rabboni; which is to 
say, Master” (Jn 20:11-16). 

St. Luke states that when the Lord appeared to 
His disciples on the evening after His Resurrec- 
tion, “they were terrified and affrighted, and sup- 
posed that they had seen a spirit” (Lk 28:37). Ear- 
lier on the night when Jesus walked on the water 
the disciples reacted the same way (Mt 14:26-27; 
Mk 6:49-50; Jn 6:19-20). 

After fishing all night on the Sea of Galilee in 


the early morning, seven of the apostles, in their 
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fishing boat some 200 cubits (about 100 meters) 
out to sea, saw someone standing on the shore; St. 
John notes “but the disciples knew not that it was 
Jesus”. It was after the miraculous catch of fish that 
St. John realized Who the person on the shore is 
and said to Simon Peter, “It is the Lord”. After they 
had landed and brought their catch of fish ashore 
we read: “Jesus saith unto them, Come and dine. 
And none of the disciples durst ask Him, Who art 
Thou? knowing that it was the Lord” (Jn 21:1-14). 

In the first instance the failure to recognize 
Christ is attributed to a miracle; these disciples 
recognize Him the instant He wills to make Him- 
self known to them. In the second instance, a total 
absence of expecting to see Jesus alive, combined 
with uncontrolled grief, prevented Mary Mag- 
dalene from recognizing the Lord; she may not 
even have looked at Him through her tears. When 
He called her name she recognized Him immedi- 
ately. In the third instance the disciples are so 
shocked that they are afraid they are beholding a 
ghost and not the Lord Himself. This is not so 
much failure to recognize Him as incredulity that 
He could possibly appear to them under these cir- 
cumstances. This may well be why “some 
doubted” at His appearance on the mountain in 
Galilee (Mt 28:17). In the last instance the Lord 
was at quite a distance from the disciples. They 
recognized Him through the miracle before they 
came close enough to see Him clearly; when they 
were on the shore in His immediate presence St. 
John points out that none of them had any doubt 
about Who He is. On all the other occasions 
when the Lord appeared He was recognized 
immediately. 

4, “If, as Paul claims, the resurrection of the 
Messiah is the most important concept in the 
Bible, isn’t it strange that in the entire Tanach, 
there isn’t one CLEAR reference to it? An indica- 
tion of this conspicuous absence is that none of 
Jesus’ disciples were aware that he was supposed to 
be resurrected. Not only were they not expecting 
Jesus to be resurrected (Mt 16:21-22; 17:23; Mk 
8:31-32; 9:31-32; Lk 18:33-34), but when they 
find the empty tomb, they assume that someone 
moved the body (Jn 20:2). Subsequently, they 
refuse to believe early rumors about the resurrec- 


tion (Mk 16:11-13; Mt 28:17: Lk 24:11; Jn 
20:3,13). Is it possible that the predictions of the 
crucifixion and resurrection were put into Jesus’ 
mouth by the Gospel writers to give more credibil- 
ity to THEIR belief that he rose from the dead?” 

St. Paul in his writings in the New Testament 
sets forth a very clear interpretation of the Old 
Testament; the apostolic preaching has always 
been founded in the fulfillment of the law and 
prophets. The rabbinical traditions of interpret- 
ing these texts have evolved through almost two 
millenia of vigorous rejection of Jesus Christ as 
the Messiah. We therefore do not find it strange 
at all that a modern Jewish rabbi fails to. find a 
“CLEAR” reference to the Passion and Resurrec- 
tion of Christ “in the entire Tanach”. 

“Seeing then that we have such hope, we use 
great plainness of speech: and not as Moses, which 
put a veil over his face, that the children of Israel 
could not steadfastly look to the end of that which 
is abolished [that is, the Old Testament Law]: but 
their minds were blinded: for until this day re- 
maineth the same veil untaken away in the reading 
of the Old Testament; which veil is done away in 
Christ. But even unto this day, when Moses is 
read, the veil is upon their heart” (2 Cor 3:12-15). 
The question before us demonstrates the truth of 
these words of the Apostle Paul. 

Jesus Christ established the Church and the 
New Testament. The spiritual fulfillment of texts 
the Jews and many others understand in a coarse 
and carnal way was difficult for Christ's disciples 
to comprehend. The Gospel is replete with in- 
stances when the Lord confronted their failure to 
grasp what He was teaching them. 

Not only was the Jewish nation not led into a 
victorious campaign of military and political and 
economic conquest by this Messiah; He gave Him- 
self over to a disgraceful public execution and then 
rose from the dead. The apostolic preaching is in 
total contrast to what anyone expected or wanted to 
hear. The apostles do not conceal the difficulties 
and doubts they themselves experienced. 

The question is twisted at the end to imply 
that this straightforward honesty of the apostles is 
a cunning guise “to give more credibility to 


THEIR belief.” How then did they acquire this 
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belief? Either they were convinced by something 
they do not tell us about in the New Testament, or 
they simply concocted a set of beliefs which they 
then tried to push on gullible souls by a host of 
devious means. In either case the conclusion 
would be that the New Testament is not true. 

Of course this is the conclusion the author 
wants his reader to make. This is the premise from 
which he starts. He does not seem to be particu- 
larly scrupulous about the means he uses to influ- 
ence his readers either. The cynical twist to his 
question may reflect how his own mind works. 

5. “Matthew 27:52-53 claims that at the time 
of Jesus’ passion, the graves in Jerusalem were 
opened and the bodies of many righteous Jews 
were resurrected, appearing to many people. If 
this actually happened, it would have been one of 
the greatest news stories of its day. If Matthew's 
story took place as reported, it’s strange that 
Josephus, who wrote a detailed history of that 
time, failed to mention it. Not only does it not 
appear in any contemporary Jewish sources, but 
this fantastic occurrence isn’t mentioned by the 
other Gospels. Is it possible that Matthew fabri- 
cated the entire story?” 

This question goes a step further than the one be- 
fore. In the preceding question we were asked about a 
belief which was being propagated by dubious means. 
Here we are offered an outright fabrication. 

This is not the only detail that is recorded in. 
only one Gospel. St. Matthew, writing primarily 
for Jewish readers, may have included an event 
that many of them had heard about. The Jerusa- 
lem POST was not yet being published in those 
days; besides, political or religious censorship 
might have interfered with objective reporting of 
this particular story. 

We have already noted that Josephus mentions 
Jesus of Nazareth and the reports of His Resurrec- 
tion. However, Josephus wrote after the Jewish 
War and fall of Jerusalem in 70 AD; he gathered 
his materials from a generation living later than 
those who witnessed the events recorded in the 
Gospels. Hence it is no great surprise that he does 
not set down one or another event described in the 
Gospels; he was writing a history of the Jews, not 


of Christianity. 


6. “In Matthew 12:38-40, the scribes and 
Pharisees are said to have asked Jesus for a sign. 
He said that the only sign they would receive 
would be the sign of Jonah: he would rise after be- 
ing in the grave for three days (Cf. Mk 8:11-12). 
If the resurrection was supposed to be a sign for 
the Jewish religious leaders, why didn’t Jesus ap- 
pear to them? Isn’t it convenient that he only ap- 
peared to people who were his followers? Joseph 
Smith also claimed that there were witnesses who 
saw the golden plates used to write the Book of 
Mormon. Of course his story would be more 
credible if he would have showed the plates to 
people other than his friends.” 

“Then certain of the scribes and of the Phari- 
sees answered, saying, Master, we would see a sign 
from Thee. But He answered and said unto them, 
An evil and adulterous generation seeketh after a 
sign; and there shall no sign be given to it, but the 
sign of the prophet Jonah: for as Jonah was three 
days and three nights jn the whale’s belly; so shall 
the Son of man be three days and three nights in 
the heart of the earth. The men of Nineveh shall 
rise in judgment with this generation, and shall 
condemn it: because they repented at the preach- 
ing of Jonah; and, behold, a greater than Jonah is 
here. The queen of the south shall rise up in the 
judgment with this generation, and shall condemn 
it: for she came from the uttermost parts of the 
earth to hear the wisdom of Solomon; and, be- 
hold, a greater than Solomon is here” (Mt 12:38- 
42; cf. Lk 11:29-32). 

We touched on this prophesy before. Quoting 
it in its context we see that the message concerns 
the refusal to repent and to heed the incarnate 
Wisdom of God. Christ worked many miracles, 
but the response of the Jewish religious leaders was 
blasphemous rejection (read the paragraphs pre- 
ceding this prophesy in Mt 12) and the demand 
for another even greater miracle. Jonah worked no 
miracles at all, yet the entire city of Nineveh re- 
pented when he began preaching in its streets. 

The author invites us to compare this saying of 
Christ with Mk 8:11-12: “And the Pharisees came 
forth, and began to question with Him, seeking of 
Him a sign from heaven, tempting Him. And He 
sighed deeply in His spirit, and saith, Why doth this 
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generation seek after a sign? verily I say unto you, 
There shall no sign be given unto this generation.” 

Perhaps the author expects us to find another 
“contradiction” here. A closer look shows that this 
is a different incident, which occurred after the 
miraculous feeding of a multitude; it is also re- 
corded in Mt 16:1-4 and Lk 12:54-56 and has 
many parallels to what we read in Jn 6. 

Contrary to our author's insinuations, the 
Jewish religious leaders were provided with proof 
of the Resurrection which they could not deny. 
“They went, and made the sepulchre sure, sealing 
the stone, and setting a watch.... And, behold, 
there was a great earthquake: for the angel of the 
Lord descended from heaven, and came and rolled 
back the stone from the door, and sat upon it. His 
countenance was like lightning, and his raiment 
white as snow: and for fear of him the keepers did 
shake, and became as dead men.... Behold, some 
of the watch came into the city, and showed unto 
the chief priests all the things that were done. And 
when they were assembled with the elders, and 
had taken counsel, they gave large money unto the 
soldiers, saying, Say ye, His disciples came by 
night, and stole Him away while we slept. And if 
this come to the governor’s ears, we will persuade 
him, and secure you. So they took the money, and 
did as they were taught: and this saying is com- 
monly reported among the Jews until this day” 
(Mt 27:66; 28:2-4,11-15). 

The reaction of the Jewish religious leaders is 
by no means disbelief. Contrast their reaction to 
that of Herod after the miraculous deliverance of 
St. Peter from prison: “Now as soon as it was day, 
there was no small stir among the soldiers, what 
was become of Peter. And when Herod had sought 
for him, and found him not, he examined the 
keepers, and commanded that they should be put 
to death” (Ac 12:18-19). Herod did not believe in 
signs and miracles. 

The guards are “persuaded” to tell a lie that 
incriminates them and puts them in jeopardy of 
being executed like the guards placed over St. Pe- 
ter. But their superiors promise to “persuade” the 
governor also should he hear about it. 

A former rabbi who was baptized with his 
family in Greece wrote about the passages in 


Scripture which helped him in his conversion; 
here is the final one: “Yet another serious factor 
that helped me to my conversion to Christ is 
money—the money the enemies of Christ distrib- 
uted and distribute so that His coming and Cruci- 
fixion and Resurrection not be noised abroad. 
First the thirty silver pieces they gave to Judas as 
the prophet Zachariah had prophesied; because it 
was the price of innocent blood they spent it to 
purchase the potter's field, which is used to the 
present day for the burial of foreigners (Zach 
11:12-13). And also the money they gave to the 
soldiers to cover up the Resurrection and the sol- 
diers said that the disciples had stolen Him and 
He had not risen. Money is what purchases the 
conscience. It closes the eyes of the sage and ob- 
scures the thoughts of the wise, as we read in the 
Pentateuch” [Paulos Photiou, My Conversion to 
Christ, Ap. Barnabas booklet #141—in Greek]. 

After Pentecost, the apostles both preached 
and worked miracles; they were summoned before 
the Jewish religious leaders whose frustration was 
alleviated by some excellent advice by a rabbi 
whose memory is revered by both Jews and Chris- 
tians, Gamaliel: “Refrain from these men, and let 
them alone: for if this counsel or this work be of 
men, it will come to nought: but if it be of God, ye 
cannot overthrow it; lest haply ye be found even to 
fight against God” (Ac 5:38-39). 

7. What should our reaction be to the reports 
that Jesus appeared to 500 people after his resur- 
rection? What is our reaction to the thousands of 
Catholics who yearly claim to see the Virgin 
Mary? People claim many things; that in itself 
doesn’t mean it is true.” 

St. Paul writes to the first Christians of 
Corinth about this appearance of the Risen Lord: 
“after that, He was seen of above five hundred 
brethren at once; of whom the greater part remain 
unto this present, but some are fallen asleep” 
(1 Cor 15:6). It is quite likely some of the 
Corinthian Christians personally knew some of 
these brethren who had seen the Risen Lord on 
this occasion. 

The New Testament replies to the author’s 
questions. St. Paul introduces his list of the ap- 
pearances of the Risen Lord: “Moreover, brethren, 
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I declare unto you the gospel which I preached 
unto you, which also ye have received, and 
wherein ye stand; by which also ye are saved, if ye 
keep in memory what I preached unto you, unless 
ye have believed in vain. For I delivered unto you 
first of all that which I also received, how that 
Christ died for our sins according to the Scrip- 
tures; and that He was buried; and that He rose 
again the third day according to the Scriptures” 
(1 Cor 15:1-5). 

Here we see that the criterion is the gospel of 
truth which was received and proclaimed by St. 
Paul and which is in accord with the Scriptures. 
The appearances of the Risen Lord helped many 
believe in this truth, but visions must also submit 
to this criterion of truth. We see throughout the 
Scriptures how cautious the saints were in accept- 
ing visions; we have just noticed this with respect 
to the disciples and the Risen Lord. 

St. Paul elsewhere declares: “But though we, or 
an angel from heaven, preach any other gospel 
unto you than that which we have preached unto 
you, let him be accursed [anathema]” (Gal 1:8). 
The criterion of truth applies to preaching and 
claims made not only by the apostles but even by 
visions of angels. 

The Apostle John sums up this same teaching: 
“Beloved, believe not every spirit, but try the spir- 
its whether they are of God: because many false 
prophets are gone out into the world. Hereby 
know ye the Spirit of God: Every spirit that con- 
fesseth that Jesus Christ is come in the flesh is of 
God: and every spirit that confesseth not that Jesus 
Christ is come in the flesh is not of God: and this 
is that spirit of antichrist, whereof ye have heard 
that it should come; and even now already is it in 
the world” (1 Jn 4:1-3). 

8. “Was Jesus resurrected in the flesh (Jn 
20:17,26-27: Lk 24:39-43; Ac 2:31; 13:35) or was 
only a spirit resurrected? (1 Cor 15:44,50; 1 Tim 
2:5; 1 Pet 3:8) One wonders why there is such a 
fundamental disagreement over such a critical ele- 
ment of the story.” 

We have noted above that the Lord took spe- 
cial pains to convince His disciples that they were 
not seeing “a spirit” but that He had physically 
risen from the dead. His body was not found in 


the tomb; the burial clothes were left empty; the 
disciples touched and handled Him; He ate in 
their midst. On what basis does the author claim 
there is a different teaching in the New Testament 
about the resurrection of “only a spirit”? 

The author cites two verses from this further 
passage in St. Paul’s discourse on the resurrection: 
“Tt is sown a natural body, it is raised a spiritual 
body. There is a natural body, and there is a spiri- 
tual body...Now this I say, brethren, that flesh and 
blood cannot inherit the kingdom of God; neither 
doth corruption inherit incorruption” (1 Cor 
15:44,50). 

First of all, St. Paul here is discussing the resur- 
rection of the dead, not the Resurrection of Christ 
(see verse 42). Second, he does not speak about 
the resurrection of a “spirit”; he is discussing the 
resurrection of the body—but a spiritual rather 
than a natural body. Third, while he says that 
“flesh and blood cannot inherit the kingdom of 
God,” he adds that “neither doeth corruption in- 
herit incorruption,” indicating that flesh and 
blood must become incorrupt in order to inherit 
the kingdom. 

The saintly bishop Theophan the Recluse 
gives this summary of what St. Paul is saying in 
this passage: “He does not mean to say that all who 
are resurrected in an incorruptible body automati- 
cally inherit the kingdom, but that without the 
resurrection and being clothed in incorruption, 
even if a person were a saint, he would not see the 
kingdom as it is. He is considering the whole man 
in his entirety. The soul alone is not a man; the 
body, in its present state, is coarse and unsuitable 
for the kingdom. It has to decay; in its place an 
incorruptible body will be given. For this there 
was a new Adam Who rose and lay the foundation 
for the resurrection of all. By His Resurrection He 
made it possible to become inheritors of His in- 
corruptible kingdom. Participation in the inherit- 
ance depends on other conditions, but without 
the resurrection in incorruption the fulfilling of 
those conditions would not lead to inheriting it. 
We have to be clothed in an incorrupt body and 
then enter the kingdom, if we be worthy thereof.” 
Here the Resurrection of Christ in the body serves 
to teach us about our own coming resurrection in 
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the body. There is no “fundamental difference” 
here with the other New Testament teachings 
about Christ’s Resurrection. 

The other two verses cited by the author read 
as follows: 

“For there is one God, and one mediator 
between God and men, the man Christ Jesus” 
(1 Tim 2:5). 

“Finally, be ye all of one mind, having compas- 
sion one of another; love as brethren, be pitiful, be 
courteous (1 Pet 3:8). 

We fail to find any “fundamental difference” 
in these verses also. Perhaps the author made a 
mistake, like not heeding what these verses do say. 

9. “If the guards weren't sent to the tomb until 
sometime on Saturday (Mt 27:62-66), how do we 
know that the body wasn’t removed on Friday 
night or early Saturday morning?” 

Here the author seeks to improve on the “say- 
ing commonly reported among the Jews until this 
day” (Mt 28:14). By doing so he unwittingly pro- 
vides proof of how relevant the words of the Gos- 
pel are in our day and age. 

Indeed, how do we know that the body was 
not stolen before the tomb was sealed and placed 
under guard? Grave-robbers would have no 
scruples about breaking the sabbath rest and ply- 
ing their trade on the night of the Passover; if these 
ghouls could remove over a hundred pounds of 
burial wrappings soaked in sticky ointments they 
would surely have been clever enough to roll the 
big stone back and forth and carry the naked 
corpse away without leaving a single trace of their 
crime. They would also have taken care not to at- 
tract the attention of the guard at the city gate a 
few feet away. The Jewish religious leaders who 
came to seal the tomb and station their guards 
would never have thought to check the site to see 
whether or not anything was amiss. 

Nonetheless, it is these very guards and reli- 
gious leaders who answer the author’s question 
most eloquently, as we saw above in our discussion 
of Question 6. And we have already remarked on 
how our author improves on their answer. 

The Savior Himself helps us understand the 
author's position in this and the preceding ques- 
tions: “If they hear not Moses and the prophets, 


neither will they be persuaded, though one rose 
from the dead” (Lk 16:31). 

10. “Shouldn't a red flag should go up when 
we realize that the idea of a divine savior who suf- 
fers a brutal death and ascends to heaven was very 
common among Pagan and Gnostic religions at 
the time of Paul? (This was especially true for the 
regions around Tarsus, his hometown.) Roman 
mythology had a widespread belief that notable 
mortals returned from the dead. See accounts of 
Romulus, Apollonius of Tyana, Drusilla, 
Claudius, Dionysus-Bacchus, Tammuz-Adonis, 
Mithra, Osiris, Krishna, and Buddha.” 

Critics have been eager to demonstrate simi- 
larities between pagan mythologies and the Scrip- 
tures of both the Old and New Testament. In at- 
tempting to explain why Christianity spread so 
dramatically, certain critics argue that it combined 
elements of Judaism with teachings of the mystical 
religions of the Near East. One influential mod- 
ern theologian, Bultmann, tracked down a non- 
Christian parallel in one or another of these East- 
ern religions for everything in the Gospel of John. 
One comment on this exercise was that Bultmann 
has demonstrated all the possibilities, but not the 
probabilities. The modern German scholar must 
believe the Apostle John, the fisherman from Gaii- 
lee, was an even more brilliant student of com- 
parative religion than himself! 

In the endless variety of teachings and prac- 
tices in religions throughout history, a person can 
find anything he wants. The resurrection theme is 
universal. We noted however that the Gospels, 
and especially the Hellenistic physician St. Luke, 
make the special point that Christ rose physically 
from the dead. This is in clear contrast to the non- 
Christian “spiritual resurrections” of various 
deities or demi-gods. 

In the life of the Apostle John we read of a con- 
frontation between the apostle and a sorcerer who 
conjured up a demon that appeared in the form of 
a person who had recently died, thus claiming to 
have resurrected the man. This “resurrected” indi- 
vidual did not submit himself to the scrutiny that 
the Risen Christ did before His disciples; he van- 
ished when St. John prayed and signed him with 
the Cross. This account demonstrates that the 
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early Church was quite aware of other religions 
claims about resurrection. 

There is a second category of such returns to 
earthly life in non-Christian religions, in which a 
human individual claims to be the reincarnation 
of a deceased person or of some deity. Such ava- 
tars are indeed human, but rather than rising 
physically from the dead they reappear later in 
new ‘reincarnations’. 

The Lord Jesus Christ, the incarnate Son and 
Word of God, is both perfect God and perfect man. 
The fathers of the Church have taken great pains to 
make this teaching perfectly clear. The Passion and 
Resurrection of Christ are understood by the 
Church accordingly—in strictly biblical terms. 

It is certainly not by chance that it is this 
same Bultmann who has attempted to explain 
the Resurrection of Christ as a subjective reli- 
gious experience of the apostles. Bultmann re- 
vives mythological concepts of ancient mystical 
religions and offers us a Risen Christ in the 
“spirit of Santa Claus as described in the famous 
New York TIMES editorial beginning: “Yes Vir- 
ginia, there is a Santa Claus.” 

One does not have to be a student of compara- 
tive religion to distinguish the Risen Christ from 
the lineup of Romulus, Tammuz, Mithra, 
Krishna, Buddha and company. Simply reading 
the texts of the myths and the Bible reveals the su- 
perficiality of any comparison. A religious Jew 
should know better than to place the Messiah in 
such company. 

11. “Why would the disciples willingly die for 
their belief in the resurrection if it weren't true? 
Every religion has martyrs who are killed for the 
beliefs they hold. Scores of Muslims enthusiasti- 
cally blow themselves up each year in the hope to 
join their prophet Mohammed, who they believe 
ascended to heaven in the presence of many wit- 
nesses. The willingness to suffer doesn’t substanti- 
ate a false belief.” 

The willingness to suffer does demonstrate 
sincere belief and ought to command a measure of 
respect. Christian martyrs have been portrayed by 


their persecutors as a threat as dangerousas, if not 
worse than, suicidal terrorists. Those who torture 
and kill them often imagine they are serving God 
or some other better cause. 

Nonetheless it is in the lives of the apostles and 
martyrs and all the saints that we witness the ful- 
fillment of the Gospel and the living proof of the 
Resurrection of Christ. Here is an abundant har- 
vest of the spiritual fruits promised in the righ- 
teous of the Old Testament. Through the spiritual 
life of repentance and prayer and communion 
with Him — not in dead-end debating — the 
Risen Christ lives in those who live in Him; this 
life in Christ, in His Church, is a living participa- 
tion in His Resurrection. The experience of our 
own spiritual resurrection inspires us to chant the 
Church's hymn: “Having beheld the Resurrection 
of Christ, let us worship the Holy Lord Jesus...° 

The Sadducees once posed a favorite trick 
question about the resurrection to the Lord Jesus 
Christ; His reply answers the questions before us 
now: — Ye do err, not knowing the Scriptures, nor 
the power of God...Touching the resurrection of 
the dead, have ye not read that which was spoken 
unto you by God, saying, I am the God of Abra- 
ham, and the God of Isaac, and the God of Jacob? 
God is not the God of the dead, but of the living” 
(Mt 22:29,31-32) 

Quite appropriately the leaflet ends with a 
quote from St. Paul: “And if Christ be not raised, 
your faith is in vain, ye are yet in your sins!” (1 Cor 
15:7). For those who choose the latter, the leaflet 
lists telephone numbers in the major cities of 
North America. 

But for those who choose the better part, “now 
is Christ risen from the dead, and become the first 
fruits of them that slept. For since by man came 
death, by man came also the resurrection of the 
dead. For as in Adam all die, even so in Christ 
shall all be made alive” (1 Cor 15:20-22) for He is 
God not of the dead but of the living! 

Asking your holy prayers that all our lives be 
eternally enlivened by Him, I remain 


Yours, 
loannikios monk 


Kyriopascha, 1991 
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